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E Editor's Preface 


For over two decades, the Department of Ancient 
History Culture and Archaeology of the University of 
Allahabad has been conducting seminal researches in the 
Archaeology of the Gangetic and Vindhyan Regions, and 
in the social and cultural history of ancient India. These 
researches have been characterised by an intellectual ap- 
proach which combines rigour with sophistication in finely 
balanced proportions; and the themes taken up for explo- 
ration concern fundamental facets of Man and Society in 
our prehistoric and classical past. 


Both the quality and the quantum of researches con- 
ducted under our auspices have encouraged us to launch a 
new series of publications, under the title "Studies in His- 
tory, Culture and Archaeology." In this series, we propose, 
in the coming years, to isue a number of monographs 
written by members of our faculty. "Through the medium 
of the “Studies” we seek to communicate to a wider scholar- 
ly audience the results of the work being conducted in our 
department, in the hope that this will stimulate discussion 
and research. 


Under this new series, we shall also be publishing the 
work of scholars who do not belong to our Department, the 
only criterion for selection in the series being academic 
excellence. We hope to attract for publication manuscripts 


$ 


from senior as well as young scholars in universities and 
research institutions in India and abroad. 


The second volume in the series entitled ‘History of 
Śaiva Cults in Northern India from Inscriptions (700 A. D. 
to 1200 A.D.) by V. S. Pathak is being released. 


E 


The historical origins and early development of Saiv- 
ism go back to at least the beginnings of civilisation in 
India. It is well known that Marshall discovered a repre- 
sentation of the “Pasupati” in the remains of the Indus 
civilisation. The earliest literary record in our history, 
viz, the Rgvedasamhitd clearly attests the worship of 
Rudra. The full sublimity of Rudra is, however, unfold- 
ed in the Yajurveda and even today the chanting of the 
Satarudriya remains without a parallel for its moving power. 
Rudra-Siva is seen to be both Apollonian and Dionysian, 
the god “who is shadowed in immortality and death. In 
the Svetdsvataropanisad we find the first adumbrations of 
the philosophical aspect of Savism. Its connections with 
Yoga and Bhakti also become manifest here. In the early 
post-Vedic age we learn from the Mahabharata that the 
Pasupata had emerged as a distinctive spiritual path by the 
side of the Paricarütra, Sankhya and Yoga. The evidence 
of Megasthenes and Patafijali confirms this: 


Dr. Pathak has suggested that Srikantha, the traditional 
founder of the Pasupata sect might well have been historical. 
A second movement in the history of the sect was initiated 
by Lakulisa and Dr. Pathak has convincingly argued that 
it would be a proper interpretation of the evidence if Laku- 
lisa is placed in the second century B. C. It has similarly 
been argued that Somagarman and Guhavasi originated 
other powerful Saiva movements, 
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While the light which Dr. Pathak sheds on the early 
history and mutual relationship of the Saiva Cults is full of 
interest, his main concentration in the present monograph 
is on collecting epigraphic data relating to these cults from 
the early medieval period and assessing its historical signi- 
ficance. For any student of history it is thrilling indeed to 
learn of actual lines of Saiva teachers who guided the mighty 
Kalacuri and Cola rulers. Within its self-imposed limitation 
Dr. Pathak's monograph presents a brilliant treatment of 
an aspect of early medieval religious history and epigraphy. 


Indeed the monograph tends to whet the reader's 
appetite and we can only hope that Dr. Pathak will perhaps 
one day find time and inclination to write about other as- 
pects of this complex and fascinating history. It is a pity 
that few scholars have been drawn to it. If iconographic, 
sculptural and architectural data are combined with epi- 
graphy, perhaps new details about the local variations of 
cults might be revealed. For example, a good beginning 
has been made in this respect about the cult of the Buddhist 
godess Tara in eastern India. 


The most important aspect, however, of Saiva history 
undoubtedly lies in the development of Saiva literature, 
doctrines and modes of worship. While Dr. Pathak has 
made some highly interesting and valuable observations on 
this aspect, he could not naturally be expected within the 
compass of the present work to go any further in this direc- 
tion. Even within these restrictions Dr. Pathak has made 
an admirable and brilliant use of varied literary sources. 
His use of the Tantraloka is especially revealing. It is well 
known that the various streams of Saiva tradition vary not 
only in superficial externalities but also in their metaphysi- 
cal points of view. Some Agamas are thus dualistic while 


others are non-dualistic. In this connection Dr. Pathak 


E xiii — 
quotes an illuminating passage from Jayaratha which ex- 
plains that the five faces of Siva correspond to cit, dnanda, 
iccha, jüàna and kriya and that the five streams of Sastra 
proceed from these while the Lord is in the state of being 
Sadasiva. The dualistic, non-dualistic and mixed philo- 
sophies are thus variations which arise in these different 
streams, all equally proceeding from the Lord. 


The problem of reconciling metaphysical diversity has 
been a common one in the history of Indian spiritual 
thought. The Buddhists had, thus, faced this problem 
within their numerous sects and schools. The Mahayana 
proposed as the solution of this difficulty the principle of 
'Vineyabhedad desana-bhedah’. The Saddharma-punda- 
rīka gives a graphic illustration of the Great "Teacher's 
Upaya-Kausalya in this respect. In course of time the Ve- 
dànta with its numerous schools faced the same problem 
and Madhusudana Sarasvati formulated the doctrine of Pras- 
thana bheda, taking his cue from a famous ancient Saiva 
Stotra. The greatest of the Saiva philosophers, Abhinava- 
gupta, had already attempted to reconcile metaphysical 
diversity by relating it to the diversity of spiritual ex- 
perience. In our own times the great savant M. M. Pt. 
Gopinatha Kaviraja has spoken of the ‘synthetic gradation’ 
of Indian philosophy. 


The fact of the matter is that Saiva philosophy, like 
Buddhist or Vedantic philosophy, is not a merely specula- 
tive analysis but rather an interpretation of experienced 
spiritual verities. Now, despite the formal reverence paid 
to the revealed word, in practice Indian spiritual seeking 
has tended to go by experience. A process of interpretation 
has thus been constantly necessary to reconcile the word 
and personal experience. This has led to the dialectical 
development of a rich spiritual tradition. The continued 
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vitality of the tradition of sadhana in India makes the study 
of past philosophies and the S@stras a particularly rewarding 
and interesting task. Perhaps to some such an analysis of 
ancient philosophical ideas in the context of spiritual ex- 
perience will appear bound to remain theoretical or even 
speculative in the absence of detailed historical and biogra- 
phical data. Consequently whatever scraps of historical in- 
formation can be gleaned in the area must appear most 
welcome. This makes Prof. Pathak's present work of parti- 
cular interest and value not merely to the epigraphist and 
historian but to the student of religion and philosophy. It 
is, therefore, a matter of great pleasure that this Essay of 
Dr. Pathak, has been published in the form of a monograph 
in the series of publication sponsored by the Department 
of Ancient History, Culture & Archaeology of the Univer- 
sity of Allahabad. 

G. C. Pande 


योगेनात्मसमाधिना विगलिते दिग्देशकालक़मे 
शेवं पाशुपतं gag भवता सोमञ्च कापालिकम्‌ 
तत्कालादिकलां HA कलायता agg शस्तं मया 
नेवेद्याय समप्यंते हरिहर ! त्वत्पादपाथोजयो ; । 


SAIVISM IN EARLY MEDIAEVAL INDIA AS KNOWN 
FROM ARCHAEOLOGICAL SOURCES 
MAINLY INSCRIPTIONS 


V. 8. PATHAK 


During Early Medieval Period Saivism was very popular in Northern 
India, Majority of Gahadavàla!, Chedi?, Chandella3 and Orissa kings were 
styled as Parama-mahesvara. Harjaravarmma and Vaidyadeva of Assam, 
Vijayasena, Vallalasena of Bengal, Devapala, Paramara and Bhartrivadha 
Chahamana of Western India also bore this religious epithet. 


Several rulers dedicated their kingdoms either to Siva or to Saiva 
ascetics. Thus, Avantivarmman® of the Mattamayura region and a Chedi 
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Chandradeva (EI, XIV, 197-200), Madanapala (LA, XIV, 101 ff), 
Govindachandra ([ASB, XX XI, 123-24) and Hariéchandra (EI, X, 
pp. 97-98). 
Lakshmi-Karnna (EI, II, pp. 305 8), Yasah-Karna (EI, XII, 210 8), 
Narasimhadeva (LA, XVII, pp. 211-13), Jayasithha (L4, XVII, 
224 ff), Vijayasithba (LA, XVI, 227-30). : 
Devavarmman (LA, XVI, 205 ff), Madanavarma (L4, XVI, 202, 
207-10), Parmarddi (EI, IV, pp. 135-70), Trailokya-varmmadeva 
(EI, XVI, pp. 272-77). 
Mahabhavagupta Janmejaya (EI, XI. pp. 93-95), Mahāśivagupta 
Yayāti (JBORS, II, 45-59), Mahābhavagupta II (EI, III, pp. 355-59), 
Gayadatunga (JASB, 1909, V(N.S.) pp. 347-50, Raņabhañja (EI, XII, 
pp. 321-25), Vidyabhañja (EI, IX, 271-77), Netrabhañja (EI, XVIII, 
293-95), Kulastambha (EI, XII, pp. 156-59), Ranastambha (18085, 
II, pp. 396-400). 
5 गत्वाः तपस्यन्तमुपेन्द्रपूर्वें पुरे तदा श्रीमदवन्तिवर्म्मा । 

qe समाराध्य तमात्मभूमि कथंचिदानीय चकार पूताम्‌ ॥ 

अथोपसद्याप्य च सम्यगैशीं दीक्षां स दक्षो गुरुदक्षिणार्थम्‌ । 

निवेद्य तस्मै निजराज्यसारं स्वजन्मसाफल्यमवाप भूयः ॥१३॥ 

EI, I, p. 355 
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king of Dahala had presented their kingdoms to the pontiffs of Saiva- 
Siddhànta school. 

The Prabandha-Chintamani records a tradition that a Solanki chief had 
given whole of the Malava province as a present to Mahākāleśvara of Ujjain 
and appointed the Paramaras to administer! it. An inscription from 
Achalagadha discloses the existence of Vijaya-rajya? of a Saiva ascetic. 
The Chedi records describe Vàmadeva who is perhaps identical with 
Vamagambhu, as Parama-Bhattéraka Maharaajdhiraja-Parameávara- Vàma- 
deva. 

Some of the ascetics belonging to the Guhavasi line of aiva Siddhānta 
were very influential. They initiated in the faith the kings of Varmman 
dynasty in the Punjab and Chedi, Paramāra and Chanderi-Pratihāra dynas- 
ties of Central India. This line sent its branches to far off south in the 
Tamil and Andhra areas where these ascetics filled the role of rajagurus. 
Inscriptions preserve an unbroken line oi Saiva rajagurus of the Chedi 
kings running for more than two hundred and fifty years. 

Sometimes, Puranas divide Saivism in three categories—(i) Vedio, 
(ii) Tantric and (iii) Mixed (Miśra).3 In the mixed (miéra) school of Saivism, 
the main deity Siva was worshipped along with other four gods. This 
school is, therefore, same as the Sméarta cult of the panchadevopasana. Vedic 
Saiva school appears to be same as Lákuli$a Pasupata whereas Tantric 
school was perhaps constituted by Kālānana, Kapalika and other extreme 
sects. It may, however, be noted that even Làkuli$a Pāśupata is 
originally Agamic but it is described in the Puranas as Vedic because 
it is comparatively more orthodox and in the beginning it recognised the 
Vedic institution of Varna. The Saiva-Siddhinta school was Agamic. 


1 देवादेशाद्भुजद्वये लग्ने सति तं मालवदेशं सान्तः पुरं तस्मै देवाय दत्वा तद्रक्षाधिकृतान्‌ 
परमारराजपुत्रान्‌ नियोज्य स्वयमेव तापसीं दीक्षामंगीचक्रे । 
Prabandha Chintamani, p. 11. 
¦ महाशैले श्री अचलेस्व (श्व) र महामठात्‌ परमभट्टारक परममाहेस्व (इव) रः पर- 
निरंजनः कन्दंदर्षदलनस्वंवस (श) उद्योत्कर राज श्री सर्वेस्व (शव) र महामुनीन्दर 
विजयराज्ये ५-७ J. Orissa H. R., 1952, I, p. 50 
3 तांत्रिक वैदिकं मिश्रं त्रिधा पाशुपतं शुभम्‌ । 
तप्तछिंगांकशूलादिधारणं तान्त्रिकं मतम्‌ ॥ 
लिगरुद्राक्षमस्मादिधारणं वैदिकं भवेत्‌ । 
रवि शम्भुं तथा शक्ति विघ्नेशं च जनार्देनम्‌ ॥ 
यजन्ति समभावेन मिश्रं पाशुपतं हि तत्‌ ॥ 
Karma Purüpa as quoted in Srikarabhashya. 


( 38-) 
SCHOOLS OF SAIVISM 


The Malkapuram! Stone Ins. of the time of the Kakatiya king Rudra- 
deva Š. S. 1183 mentions four schools of Saivism—(a) Saiva, (b) Kalànana, 
(c) Siva-Sasana and (d) Pasupata. Lists of these schools occur in the 
Vamana® and Siva-Purümas,? the Agama-Pramanya* of Yāmunāchārya, 
the Sri-bhashyas of Ramanuja, the commentary® of Vachaspati Misra 
on the Sariraka-bhashya, the Shaddaráana-Samuchchaya? of Haribhadra 
Siri and other Agamic® works. 

A comparison of these lists would indicate that the four important 
schools with their sub-sects were prevalent in the country :— 

(a) Saiva or more precisely Saiva-Siddhanta school, 
(b) Kàlànana also known as Karuka, 

(c) Pásupata with a branch of the Lakulisa Pasupata, 
(d) Kāpālika with its associate cult of the Soma.® 


उपेयुषां शैवतपोधनानां कालाननानां शिवशासनानाम्‌ । 
विद्याथिनां पाशुपतब्रतानामप्यन्नबस्वादिसमर्पणाय ॥ 
Vigvegvara, the Saiva pontiff had sanctioned a land-grant for 
providing meals and clothes to the students and ascetics belonging 
to these four sects. JAHRS, IV. 147, f. 


आद्यं शौवं परिख्यातमन्यत्पाशुपतं मुने । तृतीयं कालवदनं चतुर्थञ्च कपालिनम्‌ ॥ 

शैवाः सिंद्धान्तमार्गस्था STAT: पाशुपतास्तथा | 

शैवाः महात्रतधराइशैवाः कापालिकापरे ouo Väyaviya Samhita XXIX 

यथा माहेइवरे तंत्रे fared वहुजल्पितम्‌ | चतुबिद्याहि तत्सिद्धचर्यामार्गानुसारिणः ॥ 

यथा कापालिकाः कालामुखाः पाशुपतास्तथा | शैवास्तत्रच कापालमतमेवं प्रचक्षते । 
Agamapramanya p. 

इदानीं पञुपतिमतस्थ वेदविरोधादसामंजस्याच्चनादरणीयतोच्यते । तन्मतानु 


सारिणइ्चतुविधाः कापालाः कालामुखाः पाशुपताः शैवाइचेति । 
On Brahmasütra II. 2-35. 


माहेशवराइचत्वारः शैवा: पाशुपताः कारुणिक कारुक सिद्धान्तिनः कापालिकर्चेति d 

ते च झैवादि भेदेन चतुर्था भवन्ति । तदुक्तम्‌ 

आधारभस्मकौपीनजटायज्ञोपवीतिनः | स्वस्याचारादिभेदेन चतुर्धा स्युः तपस्विनः । 

शैवाः पाशुपताइचैव महाक्रतध रास्तथा । तुर्या कालामुखा मुख्या भेदास्तेषां तपस्विनाम्‌ | 

ad पाशुपतं सौमं लाकुलं च चतुविधम्‌ | Suprabhedagama, Kriyapada. 
Téana Sivaguru paddhati, pt. III, Kriyāpāda, Ch. I, p. 6, quotes Svaya- 
mbhu Tantra as follows: 
पुनः स्वेच्छावतारेषु तन्त्रं पाशुपतं तथा | वा (ला) HH सोमतन्त्रं च जगाद परमेश्वर: | 
तभ शैवं तु मुख्यं स्याद्‌ यदादौ शिवभाषितम्‌ । 

® The Kapilikas are associated with the Soma-cult in inscriptions as 

well as in literature.” Vide, Prabodha-Chandrodaya, act YII and see infra. 
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Sometimes it is mentioned as Siva-Sasana or Mahàvratadhara.l 
Some south Indian inscriptions mention the “six samayas or cults” which 
have been alternatively explained as (a) Bhairava, (b) Vàma, (c) Kalimukha, 
(d) Mahavrata, (e) Pasupata and (f) Saiva. The last four are the 
same as above. The ‘Vama’ and 'Bhairava' cults are not mentioned in 
inscriptions. They may be same as kapilika. The Sakara-Digvijaya of 
Anandagiri mentions some other six sects.2 Literature contains some 
more names.3 


1. PÁSUPATA SCHOOL 
1. HISTORY 


A. Srikantha the Founder :— 
The Mahabharata mentions Pü$upata as one of the five religious 


schools. It is stated to have been revealed by Srikantha, the consort of 
Uma and son* of Brahma. The tradition recurs in several works belonging 


1 It may be noted that in the Vayaviya Samhita quoted in fn.3 above 
mahavrata-dhara occurs in place of Kalanana and distinct from 
the Kapalika but vide Haridatta Sari who takes it as a name of the 
Kapalika sect. There seems to be some mistake in the Vayaviya Sari- 
hitā. Dr. Bhandarkar seems to be indecisive, He sometimes identifies 
mahdvratd-dharas with Kalamykhas and sometimes with Kapilikas 
(p. 168). 


भुजद्वयलिगधराः शैवा:। फाले त्रिशूलधारिणः रौद्राः। भुजद्वये डमरुघारिणः 
उग्राः फाले लिंगचिह्णधारिणः भट्टाः । हृदि त्रिशूलं शिरसि पाषाणलिंगञ्च धारिणो 
जंगमाः | ललाटे भुजद्वये ary रिंगधारिणः पाशुपता इत्युच्यन्ते । 
2 (a) केचिल्लोकायतं ब्रह्मन्‌ केचित्‌ सोमं महामुने । 
नाकुलं केचिदिच्छन्ति तथा केचित्तुभैरवम्‌ ॥ 
Tantradhikari-nirnaya, p. 2. 
The Lokdyata sect has been mentioned here as a Saiva school 
although different from the Soma cult, 
(b) शैववैमलसिद्धान्ता आहँताः कारुकाइच ये । 
Tantraloka, XIII, V. 8. Here Vaimala and arhata also seem to be sub- 
sects or schools of Saivism. 


4 सांख्यं योगं पांचरात्र वेदाः पाशुपतन्तथा । 
ज्ञानान्येतानि राजर्षे विद्धि नानामतानि वै ॥६४॥ 
उमापतिर्भूतपतिः श्रीकण्ठो ब्रह्मणः सुतः । 
उक्तवानिदमव्यगरो ज्ञानं पाशुपतं शिव: ॥६७।। ४/४८, 349. 


to various schools of Saivism and composed in different parts of the country. 
It is recorded in the Tantraloka,! the Sivadrishti,? the Brihadyamala® the 
Pingalamatat and the Siva Purāņa.5 A commentary on the Saradatilaka® 


begins 


The Tuntrélok#® “sewise describes Srikantha as the unique teacher on the 


earth. 


menting upon the Ratnatraya mentions Srikantha as the Guru to be saluted 


in the 


(i) Works of Srikantha:—The Tantriloka mentions the Mangalya- 


Sastra 


The same work quotes in another context some verses from a book by10 


( 5) 


with a salutation to Srikantha, the first teacher of the doctrine. 
Aghorasiva, the Saiva Siddhanta ascetic of the Chola country com- 


beginning.8 


in which Srikantha discussed the nature of Sakti and Saktiman.® 


1 
? 


3 


à 


7 


8 


* शक्तयोस्य जगत्कृत्स्नं शक्तिमांस्तु महेरवरः | 


Kashmir Shaivism, pp. 5-6, Tantraloka, I, p. 27. 
कलौ प्रवृत्ते यातेषु दुर्गमगोचरम्‌ । कलापिग्रामप्रमुखच्छिन्ने शिवशासने ॥ 
कँलासाद्रौ श्रमन्देवो मूर्त्या श्रीकण्ठरूपया | अनुग्राहायवतीर्णश्चोदयामास भूतले ॥ 


DS s Ibid, pp. 22-23. 
ज्ञानौधेनसमाख्यात: पदबन्धजनेन तु । 


श्रीकण्ठस्य प्रसादेन सर्व्वोऽयं परिणतो मम ॥ Studies in the Tatitras, p. 102. 
श्रीकण्ठे महान्प्रोक्तं भूत्वा सदाशिवपदात्‌ | सरहस्यं महादेवि शृणुष्वेकाग्रमानसा | 
Ibid, p. 103. 
अस्य तन्त्रस्य का संज्ञा, पिंगलामत USD) क कर्त्ता भगवान्‌ श्रीकण्ठनाथ 
कर्ता । Ibid, p. 106. 
श्रीकण्ठेन शिवेनोक्ता शिवायै च शिवागमाः | 
झिवार्चितानां कारुण्यात्‌ श्रेयसामेककारणम्‌ ॥ 9, Vayaviya, Siva, Ch. IX. 
श्रीकण्ठं वसुमन्तं वसुगुप्तं सोमानन्दं तथोत्पलाचार्यम्‌ । 
लक्ष्मणममिनवगुप्तं वन्दे श्रीक्षेमराजं च ॥ 
Quoted in Kashmir Shaivism, p. 25n. 
जयति गुरुरेक एव श्रीश्रीकण्ठो -भुवि प्रथितः । 
तदपरमूत्तिर्भगवान्‌ महेश्वरो भूतिराजश्च ॥ 71/7, I, p. 28. 
सकलसंहितानामवतारकत्वेन गुरुं भगवन्तं श्रीकण्ठनाथं सर्वेविघ्नापहं च aaa: 
***अभिवन्दते । Ratnatgayam, p. 1. 


इति मांगल्यशास्त्रे तु श्रीश्रीकण्ठो न्यरूपयत्‌ ।।४०।। Tantraloka, III, p. 347. 
Jayaratha quotes verses from this work in the commentary. 
In the commentary Jayaratha says that इति श्री कण्ठनाथोक्ति : 
“this is the statement of Sri Srikantha” 
Sri Srikantht as an authoritative Agama has also been frequently 
quoted by Jayaratha :— 
एतच्य श्रीश्रीकण्ठयाभिधानपूर्वक॑ विस्तरत उक्तम्‌ । 
Taniriloka, comm., Y, p. 39° 
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Srikantha. The colophon of a manuscript of the Tantrasaral deposited 
in the Nepal Darbar Library mentions Srikanthanatha, another form of 
Pasupati, the great Paéupata teacher as the writer of the book. 


(ii) Srikantha in the Saiva Pantheon :—Like many other human 
teachers Lakulia, Goraksha, etc. Srikantha is also recognised as a god 
in the Saiva pantheon. Thus he is mentioned as a deity in various positions 
in the Trik school. He is sometimes regarded as identical with Sadasiva 
having five faces probably because he revealed the doctrine having five 
sources (pajichaírotorüpa)? He is guardian-protector of Siddhi as well.3 
The form of Srikantha with five faces was accepted in the Lakuliga school 
also. The Cintrà Pra$asti mentions a temple for Srikantha paficha-mukha, 
ie. Srikantha having five! faces. In the Saiva Siddhanta school he is 
described as one of the eight Vidyeévaras.5 The Vishnudharmottara Purana 
also counts him amongst Vidyegvaras.6 The? Bihari Ins..describes Yuva- 
raja II who dedicated his whole empire to his Saiva Siddhanta preceptor 
as always engaged in the worship of Srikantha. 


1 A manuscript of the Jéanakarika forms the suite with another text 
Tatvasāra the colophon of which reads. 


श्रीपशुपतिभट्टारकस्य॒मूत्तिवरपरमपाशुपताचार्य-श्रीकण्ठगुरुणा स्वात्महेतोः 
ज्ञानपुस्तकमिति शुभमस्तु | 
Bagchi, thereupon, remarks that this pretentious $1i Srikantha “has 
probably nothing to do with the traditional dchirya of the Pagupata 
sect bearing that name.” But the description-“the ‘incarnation 
(miirtidhara) of Pa$upati and ‘the Great Pasupata teacher’ points towards 
Stikantha of the tradition, 


See infra p. 8 
प्रतिलोकं नियुक्तात्मा श्रीकण्ठो हठतो ag: | 

सिद्धिदंदात्यसावेवं श्रीमद्भेरवशासने ॥ Tantra. V, p. 30. 
श्रीकण्ठपंचमुखवासमधिष्ठितानि | येनाक्रियन्त कृतिनायतानि पंच ॥४०॥ 

El, I, p. 284. 

The parva-Karanagam as quoted in Rao: EHI, II, II. 

App. 197. 

अनन्तेशस्तथा सूक्ष्मरिशिवोत्तमश्चैकनेत्रकः | 

एकरुद्रस्त्रमूत्तिशच श्रीकण्ठश्च शिखण्डिनः ॥ 
Ibid, p. 197. 


चित्रं यच्च सरस्वतीकृतरति: श्रीकष्ठपूजापर:। V. 69 
खा, 1. p. 261. 


B. Lakuliía :— 


The Sarva-darsana-sangraha mentions Na (Là) kuliéa—Pàéupata 
school.  Lakuli$a the founder of this Pasupata school is stated as an in- 
carnation of Siva in the Puranas, the Atma-Samarpana,? the Karavana- 
Mahatmya,? the Paficharthika* commentary, the Tantrdloka,® etc. He is 
also mentioned in a number of inscriptions. According to the Puranas 
he was the last and twenty-eighth incarnation of Siva in a brahmana family 
at Kayavarahana (vulgo Karavana) in the Dabhoi Taluk of Baroda State. 
Ráfikara states that he preached his first sermon at Ujjain. 

The Paéupata Sütras, also known as the Pañchādhyayi, form the basis 
of this school. As this work is attributed to him, R. G. Bhandarkar regards 
Lakuliga as the founder of the Pasupata school. He observes, “the other 
general name Pagupata arose by dropping the name of the human individual 
Lakulin and substituting that of the god Pasupati whose incarnation he was 
supposed to be, as is done in the text of the Mahabharata quoted above."9 
This means that the story of the promulgation of the Pagupata doctrine by 
Srikantha is but a fiction 

(i) Srikantha and Lakuliéa :—But the tradition of Srikantha as a 
teacher of the Saiva religion occuring in the works of various schools of 
Saivism from different parts of the country, the mention of his name in 
the list of teachers, his description “as unique teacher on earth” and lastly 
quotations from works attributed to him are very strong indications in favour 
of his historicity. 

Bagchi has casually suggested that “Lakulisa was probably his disciple 
and that these two were responsible for the foundation of the Pàááupata 
religion.”7 

The Tantrüloka associates Lakuli$a and Srikantha. It states that 
Srikantha and Lakuliáa are the only two authorities on Siva Sasana.8 The 


1 Vaya, ch. XXII., Litiga, XXIV, 

2 Gapa Karika, G.O.S., App. I, p. 25. 

® Ibid, App. IV, p. 37. 

4 मनुष्यरूपी भगवान्‌ ब्राह्मणकायमास्थाय कायावतरणे अवतीर्णं इति । तथा पद्म्या- 
मुज्जयिनीं प्राप्तः ।***अतो रुद्रप्रचोदित: कुशिकभगवानभ्यागत्य'` पृष्टवान्‌ । 


etc. p.4. 
5 Tantraloka, XIII, p. 340. 


.* Vaigpavism etc. Coll. Works of Bhandarkar, IV, ‘p. 172. 
* HBD, p. 405. 
* एतद्विप्ययादग्राह्ममवश्यं शिवशासनम्‌ । 
द्वावाप्ती तत्र च श्रीमच्छीकण्ठलकुलेशवरी ॥ Tantraloka, XI, p. 396. 


E 


same work describes Lakuliga with other Saiva incarnations as proclaimer 
of the glories of Krikantha.1 


But Lakuliga does not seem to be an immediate disciple of Srikantha 
‘because the accounts of Srikantha and Lakuliga available from literature 
and inscriptions do not represent them as teacher and disciple on the other 
hand a tradition in the Ágama quoted by Abhinavagupta records the 
receiving of the doctrine by Lakula from Swachchhanda.? Moreover, 
references to the Pasupata school occur centuries earlier than Lakuliga. 


It seems that the Pá$upata school was founded by Srikantha from 
which later on several branches sprung forth. The branch started by 
Lakuliéa was called after him as Làkuli$a Pasupata. 


2. HISTORY: SCHOOLS OF SAIVISM 


A. Siva Sasana School: 


The Pagupata school founded by Srikantha is also called in literature 
as Siva Sisana.3 It is mentioned in the Malkipuram Ins. of Rudradeva^. 
It is described as five-fold and as having five sources (paficha-srotortipa).5 
All other schools are described to have originated from it. 


B. Lakulisa Pasupata School : 


Origin of the School :—The school was founded by Lakuliga who as 
we have already seen is described as an incarnation of Siva.. Puranas and 
inscriptions mention Kugika, Gargya, Maitreya and Kaurusha as his 
disciples, 

4 Ibid, p. 340. 

2 Ibid, p. 383. 
? Tartraloka, I, p. 24, XII, p. 397. 
* उपेयुषां शैवतपोधनानां कालाननानां शिवशासनानाम्‌ | 
विद्याथिनां पाशुपतव्रतानामप्यन्नवस्त्रादि समर्पणाय ॥ 
JAHRS, VI, p. 147 f. 


तच्च पंचविधं प्रोक्तं शक्तिवैचित्र्यचित्रितम्‌ । 
पंचस्रोत इति प्रोक्तं श्रीमच्छीकण्ठशासनम्‌ ॥ १६॥ 


Tantraloka, XII, p. 397. 

The pañchasrota is explained by Jayaratha in Tañtrāloka, I, p. 34 as :— 
तत्र हि परमेश्वर एव चिद्‌ आनन्द-इच्छा-ज्ञान-क्रियात्मक वक्त्रपंचकासूत्रणेन सदा- 
शिवेशवरदशामधिशयानः तद्वक्त्रपंचकमेलनया पंचस्रोतोमयं अभेद-भेदाभेद-मेददशो- 
gait तत्त द्भेदप्रभे दवैचित्र्यात्मनिखिलं शास्त्रमवतारयति 
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Date of Lakuliéa :—R. G. Bhandarkar places the rise of the Pasupata 
school in second century! B.C. while D. R. Bhandarkar suggested on the 
basis of the Mathura Pillar Ins. of the time of Chandragupta II that Lakulisa 
belonged to the second quarter of the first century A.D.2 Although, this 
later date has been accepted by most scholars, it is not yet certain.3 

Diffusion of the School:—The Cintra Prasasti of Sarngadeva states 
that four branches (Jatis) sprung forth from the four disciples of Lakuliga. 

(a) The Kusika Lineage :—Kusika was the senior-most disciple of 
Lakuliéa. The Mathura Ins. of Chandragupta II mentions ascetics belonging 
to his line. The Udeypur Ins.4 of Naravahana V.S. 1028=978 A.D. refers 
to Kuéika and records that ascetics characterised by “besmearing of ashes, 


1 Vaishnavism, Saivism & Other Minor Religions, p. 116. 

2 EI, XXI, pp. 18. 

3 The Mathura Ins. of Chandragupta II G.S.61 2380 A.D. mentions acharya 
Udita who was tenth from Kuéika. Dr. Bhandarkar identifies Ku$ika 
with the homonymous disciple of Lakuliga and, therefore, came to the 
conclusion that Lakulisa, who must have flourished eleven generations 
before Udita, might be placed in second century A.D. But Rajagekhara 
mentions seventeen preceptors flourished in this line from Lakuli§a 
to Risikara, In this list there are two preceptors of the name Kusika 
the direct disciple of Lakuliga and the tenth Zr/efa who flourished 
in the sixth generation from Lakuliga. The identification of Kusika, 
therefore, is not certain. Rāśikara the seventeenth firthefa has compo- 
posed a commentary known as PaWAarthi Bhashya. The internal 
evidence of the bhdshya suggests an early date of its composition. 
Pataliputra has been mentioned as the best fortified city. Laws ate 
comparable with those of Manu. The only known writer quoted 
inthe work is Manu. This indicates early fourth century A.D. Hence 
if Rāśikara in early fourth century A.D. was seventh from Kusika II, 
the preceptor Udita of the inscription in late fourth century A.D. 
would be naturally tenth from Kusika II, I, shall, therefore, suggest 
the identification with Kasika II which would place Lakuli$a in second 
century B.C. This gets some confirmation from an Indonesian tradi- 
tion which represents the four disciples with Patafijali as the Pasupata 
pentad. (HBD. p. 406 n) 
इह कुशिकगाग्येकौरुषमैत्रेय इति तदंतसद: ॥१६॥ 

ततस्तपस्विनां तेषां चतुर्द्धा जातिरुद्गता | 

भुवं विभूषयामास चतुरर्णेवमुद्वितां ॥१७॥ EI, I, p. 281. 

5 कुशिकादयोऽन्ये भस्मांगरागतरुवल्कजटाकिरीटलक्ष्माण आविर्भवन्मुनयः पुराणाः | 

L. 12. BI, p. 70. 
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wearing of the barks and matted hair” appeared in his line. Jain scholars 
mention eighteen firihe$as headed by Lākulīśa and Kugika.1 They are also 
referred to by Bhava Sarvajña. These ascetics perhaps belonged to this 
line. 

(b) Gārgya Lineage :— 

(i) The Cintra Prasasti discloses the existence of ascetics belonging 
to the gotra of Gàrgya.? 

(ii) The Meaning of Gotra :—Inscriptions mention several gotras 
of ascetics. The word gotra in connection with ascetics has 
been defined by Abhinavagupta as “disciples of a teacher”. 
Gargya gotra would, therefore, mean the disciples in the line 
of Garga.3 

The Cintrü Praíasti mentions Karttika-ragi, Taporāśi. 
Valmiki-rasi and his disciple Ganda Tripurántaka as belonging 
to this line. 

(c) Kaurusha Line :—The third disciple was Kaurusha. Literature 
mentions a school of Saivism by the name Karuka.4 Ramanuja and 
Keéava Kaémiri in the enumeration of Saiva schools substitute Kalanana 
by Káruka-Siddhánta.5 R. G. Bhandarkar, therefore, identifies Karukas 
with Kalananas. 

He further suggests that Karuka was either the corruption or the 
sanskritization of Kaurusha, the name of the third disciple of Lakuliga 
who initiated the line of the Karukas or the Kalananas. The suggestion 
is confirmed by an inscription dated 1177 A.D. which describes the Kalananas 


* नकुलीशोऽथ कौशिकः, गार्ग्य:, मैत्रः, कौरुष:, ईशानः, पारगर्ग्यः, कपिलाण्ड, मनुष्यकः, 
कुशिकः, अत्रिः, पिंगलः, पुष्पकः, बृहदार्यंः, अगस्तिः, सन्तानः, राशीकरः विद्यागुइश्च | 
एते तेषां dan: पूजनीयाः । Haribhadra: Shad-dar sana Samuchchaya. 
Rajasekhara Sari also enumerates them. Bhava Sarvajfia mentions 
them in his commentary on the Gapa-Karika (p. 14. The Cintra 
Praíasti records that the first four after Nakulisa were the अन्तसदः 
(disciples ?) of Lakulia himself. These four are again described as 
disciples of Lakulisa in the Puranas, 

3 EI, I, p. 282, V. 19. 

* Webs गुरुसन्तानो मठिकाकुलशब्दित:। 7/7/0५ IM, p. 296. 
 श्ैववैमलसिद्धान्ता andar: कारुकाइच ये । 
सर्वे ते पशवो ज्ञेया भैरवे मातुमण्डले ॥ Ibid, VIII, p. 184, 
मौसले कारुकेचैव मायातत्वं प्रकीत्तितम्‌ । Db, I, p. 70. 
5 Vaishavism, etc. p. 172. 
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as adhering to the Lakulagama-samaya. The Tandikoda Ins. of Ammaraja 
furnishes even stronger evidence. It gives the history of a line of Kala- 
mukha ascetics who traced their origin to Lakuliga.! 


The history of this sect would ‘be given a little later. 
(d) Ananta Gotra :— 


(i) Besides the branches mentioned above, an Agamic tradition 
describes the continuation of the Lakula doctrine through 
Ananta2 Ascetics of this line, therefore, were described as 
belonging to Ananta Gotra. 


(ii) Anama Getra and the Kulas :—The Harsha Stone Ins. records 
that Viévarüpa flourished in “the tradition of Kula” while 
his disciple’s disciple is described as belonging to the “Kula” 
cult of the Samsdrikas.2 This piece of information is of very 
great interest as it furnishes definite evidence to show the 
affiliation of the Kula school with the Lakulas. 

Jati or the branch originated with Maitreya is not known. 


(iii) Ananta Gotra and Pāñchārthika Sect :—Harsha Stone Ins. of 
Vigrahapala Chahamana V.S. 1030 records the gutu Visvarüpa 
who belonged to the Paiicharthika sect of the Lakulas in the 
ananta gotra.4 Tewar Ins. of Gayakarnadeva K.S. 902=1151 


1 EI, XXIII, pp. 161-170. 
2 Jayaratha (T. A. Comm., XII, p. 383) quotes it as from Agama. 
भैरवाद्भूरवीं प्राप्तं सिद्धयोगेश्वरी मतम्‌ । 
ततः स्वच्छंददेवेन स्वच्छन्दाल्लाकुखेन तु ॥ 
लकुलीशादनन्तेन अनन्ताद्गहनाधिपिम्‌ ॥ 
१ महाराजावली चासौ शंभुभक्तिगुणोदया à 
Pet: कुलदेवोऽस्यास्तस्माद्दिव्यः कुलक्रमः ॥२७॥ 
अनन्त गोच (त्‌) रे श्रीमान्‌ पण्डित औत्तरेशवरः । 
चंचार्थलाकुलाम्नाये विशवरूपोभवद्गुरुः ।। २८।' 
भावरक्तोभवत्तस्य शिष्यो द्विनामतोल्लटः NON 
सांसारिककुलाम्नायस्ततो यस्य विनिगेम ॥३१ BL TI, p. 122. 
* अनन्तगोचरे श्रीमान्‌ पण्डित औत्तरेस्य (इव) C1 
पंचार्थलाकुलाम्नाये विशवरूपोभवद्गुरुः ॥२८॥ 
. EI, I, p. 122; pl, facing p. 240 
The word gochara in the pl, reads like goire. Tra with the hala assuming 
the form of cha. Anyway, the word ‘anantagochara’ means in the line 
of “ananta? 
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A.D. likewise describes Bhivateja and his disciple Bhiva- 
brahma who flourished in the ananta gotra as Paficharthika.1 

Pafichartha seems to be another name for the Pagupata 
Sutras. Siva Purana mentions Puiichürthavidyà as the highest 
type of philosophy? while Pafichadhyayi is referred to by 
Keéava Kaémiri.3 Sarvadarsana—Sarrgraha mentions the 
Pagupata Sütras as Pafichartha,4 Paficharthikas, therefore, 
seem to be the followers of Lakuliga who composed the Pāśu- 
pata Sdiras. It is noteworthy that both these inscriptions 
mention the Paficharthikas of ananta gotra. 


(iv) Uttara Tantra :—The same inscription describes Visvarüpa 
as the master of Uttara (tantra). This tantra also occurs in 
the Sdok Kak Thom (Kambuj) Ins. of Udayadityavarmman,5 
S. 974. Bagchi identifies it with the Uttara-Stitra of the 
Nisvasatattua Samhita a manuscript of which in Gupta 
Characters is preserved in the Nepal Darbar Library. 
Jayaratha also mentions uttara as a section of Tantrika 
Samhita? 

(v) Utara-Pirva and the Kaulas :—The Niévasa-tattva Samhita 
really consists of four sections—(i) Müla-Sütra, (ii) Adi— 
Uttara-Sütra, (iii) Prathama=Naya-Sitra and (iv) Pürva— 
Guhya-Sütra. The Uttara-Sütra consists of “installation of 
images, sacrifices, initiation (abhisheka and diksha) and philo- 
sophy (jfánayoga) while the Parva or Guhya-Stira consists 


गोत्रेऽनन्त समाह्वयेऽभवदिनतप्रस्यस्तपस्तेजसा | 

दष्टादृष्टविशुद्धकर्मनिरतः श्रीभावतेजागुरुः ॥ 

आचार्योद्भुतकेवलार्थंवचसां पांचाथिको यः सुधी । LA, XVIII, p. 210. f. 

Vayaviya Samhita, YI, XXIV, 169, 

Vaishnavism etc., p. 173. 

toc. cit, 

शास्त्रं शिरञ्छेदविनाशिखास्यं 

सम्मोहनामापि नथोत्तराख्यम्‌ | 

तत्तुम्बुरोवंकत्रचतुष्कमस्य 

सिद्धयेव विप्रः समदर्शयत्‌ सः ॥२८॥ Ins. of Kambuja, p. 374, 

Studies in Tantras, pp. 6-8, 

There are seven kinds of tantrika texts- 

पादो मुळं तथोद्वारं उत्तरं वृहदुत्तरम्‌ । कल्परच संहिता चैव कथिता तव सुव्रते ॥ 
T.A.Com, XII, p. 387. 


t 
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of mystic practices. Lakshmidhara in his commentary on the 
Saundarya Lahari! divides the Kaulas into two categories— 
(i) Uttara-Kaulas who worship the images and yaitras of gods 
and godesses and (ii) Pürva-Kaulas the mystic who worship 
the female organ of a young woman. 

Thus, the Paficharthika Vi$varüpa of Ananta Gotra seems 
to have been affiliated with the Uttara-Kaulas. 


(e) Chapala Gotra :—The Amaresvara Temple Ins. V.S. 1(1)20 contains 
an account of Pandita Gandadhvaja of the chdpala gotra.? He was a 
disciple of Vivekarasi who was again a disciple of Supijita rati. The Abu 
Ins. of the reign of Bhima II V.S. 1265=1208 A.D.3 mentions Kedararasi 
who was the best of ascetics belonging to the chapala gotra of the Nütana 
monastery in Avanti. Significance of the cha@pala gotra is not known. 

(f) Pranima Gotra:—The Amarefvara Temple Ins. mentions the 
Pranüma gotra of ascetics belonging to Someévara monastery. 


2. PHILOSOPHY OF THE LAKULISA PASUPATA SCHOOL 


A. Nyaya-Pásupata Philosophy : 

Áchürya Haribhadra Süri in his Shad-dargana-samuchchaya® observes 
that the adherants of Nyàya school were Saivas while the Vaigeshikas were 
Pá$upatas. Gunaratna® also repeats the same thing. It is a fact that 
the followers of both Ny&ya and Vaigeshika schools were devoted to Siva? 


~ 


Saundarya Lahari, V. 41. 

EI, XXV, p. 185, II. 54-56. 

एतस्यां पुरि नृतनामिधमठात्‌ संपन्नविद्यातया । 
धीरात्मा चपलीयगोत्रविशवे निर्व्वाणमार्गानुगः ॥ 


अमलचपलगोत्रप्रोयतानां मुनीनामजनि तिलकरूपस्तस्य केदारराशिः । 
IA, XI, pp. 220 f. 


El, XXV, p. 185, L. 51 
अथ योगमतं ब्रूमः शैवमित्यपरामिध्रम्‌ । 
अद्दापादो गृरुस्तेपां तेन ते ह्यक्षपादकाः di 
अथ वैशेषिक ब्रूमः पाशुपतान्यनामकम्‌ | 
Shagdar ana Samuchchaya, pp. 11-12, 
परं शास्त्रेषु नैयायिकाः सदा शिवभक्तत्वाच्छेवा इत्युच्यन्ते वैशेषिकास्तु पाशुपता । 
Gunaratna on Shaddarsana Samuchchya, Ibid, p. 30, 
7 The Puranas mention Akshapada and Kanada as the disciples of 
Somaśarmā-an incarnation of Siva at Prabhasa. (Vayaviya, Siva Purana 
ch. V, vv. 41-42). According to a tradition, Kanada formulated the 
“Vaiseshika doctrine after propitiating Siva. Jayanta, Udayana and 
Vyomá$iva make obeisance to Siva in the beginning of their writings, 
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worship but the statement that the Vaiseshikas were all Pásupatas in contra- 
distinction to Naiyáyikas who were described as Saivas seems to be faulty. 

The combined testimony of literature and inscriptions clearly shows 
that Vyomagiva, the Vaiseshika author belonged to Saiva Siddhanta school.! 
Bha-Sarvajiia, the Pasupata teacher who composed the famous commentary 
Ratnaprabha on the Gana-Karika was the celebrated author of the Nyàya- 
bhüshama. Udyotakara who composed a gloss on the Nyaya-bhashya, styles 
himself as a Pasupata. . Thus, there seems to be some mistake in the state- 
ment of Jain writers. The Saivas were Vaiéeshikas in contradistinction 
to Püéupatas who adhered to Nyàya school. 


B. Paficharthika Philosophy : 

Besides the general affiliation with the Nyaya school, the specific 
philsophy of the Paéupatas was Paficharthika. The pañchārtha- 
lakula-amnaya* and the pificharthikas sect have been mentioned in ins- 
criptions. This pafichartha or the five categories propounded by Lakulisa 
in the Pabupata Sütras are (i) Effect (Karya), (ii) Cause (Karana), (iii) 
Religious practices (Vidhi), (iv) Yoga and (vi) Cessation of miseries (Duk- 
khànta). 

Inscriptions mention some of these principles. 

(a) Cause :—Thus Tewar Ims. of Gayakarna set up by a Pasgupata 
ascetic invokes Siva “who is an architect of the three worlds, a poet of the. 
three Vedas, characterised by three Saktis—yatna (activity), bodha (know- 
ledge) and icchha (desire) and who manifests himself in eight forms."4 

The above verse in short sums up the Pagupata conception of God— 
the Cause (Karana). 

(i) Siva as Creator :—Siva is designated hs Pati because he is 
endowed with Sakti? He with Sakti creates the universe 


but like an architect he is only an efficient cause (nimitta). 
See infra. aa A ae 
पंचार्थलाकुलाम्नाये विश्वरूपोऽभवद्गुरुः ॥२८॥ £1. वा. p. 122. 
आचार्योद्भुतकेवलार्थवचसां पांचाथिको यस्सुधी ७ 

“पंचार्थबोध सुकृती” ११ 

भावब्रह्मसमस्तपरिचसु कलौ दृष्टो न पांचाथिकः.॥ 

2 IA, XVIII, p. 210 ff. 

जैलोक्यसौधशिल्पी यस्त्रिवेदीवाक्यसत्कवि: à 

नित्यप्रयत्नबोधेच्छा सोष्ष्टमूर्ति: श्रियैडस्तुव: ॥ १ Ibid, p. 210. 

Prayatna (kriya i.e. activity), Bodha (knowledge) and Ichchha (desire) 
as mentioned in the inscription are the three Saktis of Pati. Vide 


निरतिशयद्रकक्रिमाशक्ति पतित्वम्‌ Ganākārikā p. 11. 
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(ii) Siva Revealed Vedas :—According to the Nyàya-Pàsupata 
philosophy, the Vedas are paurusheya as they have been 
revealed by Siva. 

(b) Religious Practices (Vidhi):—They consist of the vows (vratas), 
specific practices known as wpahdras, muttering of names (japa), circumam- 
bulation (pradakshina) mystic practices, ctc. 

(c) Yoga :—Inseription testify to the importance of yoga in the Pa$u- 
pata school. The ascetic Bhavateja had constantly practised yoga while his 
disciple Bhava Brahma was “another Sanatkumira to perform all the 
yogic practices mentioned in the Pataiijals literature.”! Niyama . (regu- 
lations), Pranayama (control of breath) and Samadhi? have been meritioned. 
in inscriptions. They also refer to mental states like—maitri (friendliness), 
mudità (the state of happiness), Karuna (compassion) etc.3 

(d) Vow (Vrata):—The Pagupata vrata consists in the besmearing 
of and sleeping over ashes. This is a very important and ancient practice. 
It frequently occurs in the Pasupata literature? and is noted as the charac- 
teristic of Pasupata ascetics. 

The Udeypur Ins. of Naravahana mentions ascetics of this school 
"having the characteristics of the besmearing of ashes,5 wearing of the 


* यो ब्रह्मचर्यविधिनान्यसनत्कुमारः पातंजलागमनिरूपितयोगसंघः | १० 


IA, XVIII, 210 f. 

* प्राणायाम-समाधि-सिद्धनियमध्यानासनै रन्वहं 13 Ibid. 

* मत्री तस्य सुबीमिरात्ममुदिता शास्त्रागमे योगिनः 
झिष्यानां करुणा भवेच्च विषयौश्पेक्षा शिवज्ञानत:। १४ Thid. 

4 The earliest reference occurs in the Atharvasirsha Upanishad 1 para 67. 
The application of ashes is termed as Pasupata-vrata and is meant 
for the loosening of the fetters of pasa (paku-pasa-vimokshaya). Variha- 
mihira refers to sabhasma-dvija who is entitled to consecrate the image 
of Siva. Utpala explains ‘sabhasma-dvija’ as a Pagupata. (DHI, p. 230). 
The Pasupata Siiras (pp. 8, 9) enjoin to besmear the body with ashes 
thrice a day भस्मनि त्रिषवणं स्नायीत and to sleep on ashes भस्मनि शथीत 
Rasikara quotes an anonymous verse to the effect that a person who 
sleeps on ashes is freed from sins of heinous crimes ;— 
` मद्यं पीत्वा गुरुदारांइच गत्वा स्तेयं कत्वा ब्रह्महत्यांच कृत्वा । 
भस्मोद्‌ ध्वस्तो भस्मराशौ शयाना रुद्राध्यायी मुच्यते पातकेभ्यः | 

Panchirili-Bhashya p. 29. 
Hiuen Tsiang describes them as ‘the ash-besmeared sirthakas while 
Raja$ekhara (p. 11) and Haribhadra mention them as ‘ascetics who 
are anointed with ashes,’ : 


5 भस्मांगरागतरुवल्कजटाकिरीटलक्ष्माण आविर्भवन्मुनयः पुराणा:। BI. p. 70. 
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barks of trees and matted hair.” According to the Harsha Ins. nakedness, 
matted hair, besmearing of ashes, sleeping on earth, food received as alms 
and hand used as drinking cup" were the features of ascetic Bhavodyota.t 
Sleeping over ashes has been ordained in the Pasupata Sütras. The Tewar 
Ins. praises Bhiva Brahma because he sleeps over pure ashes.? 

(i) Sadhana or Mystic Practices :—These are objectionable acts deli- 
berately performed by ascetics to bring themselves to ridicule. One of 
these is Sringa@rana which is showing oneself to be in love by means of 
amorous gestures as if on seeing a beautiful lady. Rao suggests that 
some of the obscene sculptures in ancient temples depict these practices.3 

(ii) Other Practices :—Bhàva Brahma has been described in inscrip- 
tions as one “who takes very small quantity of meals obtained through* 
begging.” Kaundinya enjoins ascetics to take a very small quantity of 
meals and quotes a verse which highly extols the practice of beyging.® 


(iii) Pürtta Activities :—In the ananta school of the Pasgupatas, Pürtta 
activities were also recognised. The Tewar Ins. states that “the final 
deliverance of ascetics is attained by partta (which is a nivartaka activity) 
and knowledge (bodha). Therefore, Bhava Brahma who desired salvation 
built this temple of Siva."9 The Swachchhanda Tantra which as we have 
already seen was recognised in the ananta school, mentions two kinds of 
worshippers—(a) the devotee who travels on the path of knowledge and 
who is always engaged in the worship through maméras and (b) the wor- 
shipper who follows the path of the world and is engaged in performing 
the ishta and pürtta activities." The ascetic Bhàva Brahma combined 
both the ways of knowledge (bodha) and nivartaka activity (pürtta). 


दिगम्बरं जटा भस्म तल्पं w fags मही । 

भिक्षावृत्तिः करः पात्रं यस्यैतानि परिग्रहः ।।४१॥ 

कौपीनमात्रवसनः शुचिभस्मशायी L. 10, TA, XVIII, 2108. 
8 EHI, I, p. 23n. 


a मितभैक्षभोजी LL. 9-10. IA, XVIII, pp. 210 £. 
5 The Pasupata Siiras, 14 and commentary on it (p. 119). 
® पूर्तेन धर्म्मेण निवत्तकेन मुक्तिर्भवेत्‌ संयमिन₹च बोधात्‌ । 
एतद्‌ दूवयं प्राप्तुमयं मुमृक्षुर्व्यंधापयदेवमिमां शिवस्य ॥१६॥ 
LA, XVIII, p. 210 & 
? ज्ञानवांदचाभिपिवतश्च मन्त्राराधनतत्परः | 
त्रिविधायास्तु सिद्धिवें सो त्राहे: शिवसाधकः ॥॥८४॥ 
द्वितीयो लोकमार्गस्थ इष्टापूर्तविधौ W: । 
करमेकृत्फलमाकांक्षंशुभैकस्थो अवग्रह ॥८५॥ 
Swacchanda Tantra, Pafala 4, 
Vol. II, pp. 41-42. 
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(e) Dukkhanta :—The Tewar Ins. records that the ascetic Bhavateja 
obtained “the association (sayujya) with Siva as a consequence of enlighten- 
ment (bodha)."! The pasupatas believe in the sáyujya form of salvation. 
It is mentioned in the Pasupata Sütras and is elaborately discussed in the 
commentary of Rasikara. According to it, a devotee does not merge him- 
self in the Godhead but merely obtains association with Him.? 


3. PANTHEON 


Páéupatas are devoted to Siva. According to scriptures, they worship 
Siva besmeared with ashes and wearing jatá-mukula.9 Isüna-$iva-guru- 
paddhati describes the Pagupata-form of Siva which might have been the 
formfor the Pasupatas* to worship. 


A. The Eight Forms of Siva :— 

The Tewar Ins. invokes Siva who manifests himself in eight forms.5 
The Harsha Stone Inscription set up by a Paficharthika eulogises the moun- 
tain Harsha where Sive in eight forms, the guardians of eight siddhis, resides. 6 
These eight forms of Siva are mentioned in a number of inscriptions in India 
and Greater India." 

The concept of eight forms is very ancient and is associated with 
the cult of Paéupati. These forms are (i) Sarva, (ii) Bhava, (iii) Téana, 
(iv) Rudra, (v) Ugra, (vi) Bhima, (vii) Pagupati and (viii) Mahadeva. 
They are mentioned in Satapatha and Sankhayana Brahmanas, Sütras 
etc. 

. (i) Ash{a-Pushpika :—The worship of these forms with ash{a~pushpika 
is also mentioned in inscriptions. The Pasupati Temple Ins. of Jayadeva 
1 शिवस्य सायुज्यमवाप बोधात्‌ ८ IA, XVIII, 210 f 
¦ साक्षाद्‌ रुद्रेण सह संयोगः सायुज्यम्‌ ।*****“योगपर्य्यायोवगम्यते । 
Pañchārthi Bhashya, p. 131, 


* EHI, II, I, Introduction p. 29. 
Vol. IV, p. 414. 

® त्रैलोक्यसौधशिल्पी यस्त्रिवेदीवाक्यसत्कवि: | 

नित्यप्रयत्नवोधेच्छा सोऽष्टमूतिः श्रियेऽस्तु वः ॥ LA, XVIII, p. 210 £. 

अष्टमूत्तियंमध्यास्ते सिद्धबष्टकविभु: स्वयम्‌ । 

महिमा भूधरस्यास्य V. 11, EI, II, p. 120. 

7 Devapattan Prasasti of Sridhara El, Il, p. 439 V-2. Pasupati Temple 
(Nepal) Ins. of Jayadeva, (LA, IX, 178) Mebon Stale Ins. of Rajendra- 
varmman (Ins. of Kambuja, pp. 193 6) Sdok Kak Thom Ins. of time of 
Udayaditya-varmman (loc. cit.) etc. pp. 361 ff, 
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records a-royal present of an 'eight-petalled silver lotus to the god so that 
Eight Forms may be accommodated on its petals.! The Sdok Kak Thom 
Ins. of Udayaditya-varmman states that the royal priest used to offer daily 
an ashta-pushpikü to ashta-tanu.? The worship by ashta-pushpikü is des- 
cribed by Bana in the Harsha-charita.® 

Inscriptions indicate that this cult of ashta-mürtti was specially asso- 
ciated with the Pāśupatas.4 


B. Paficha-Brahma : 


Sri-Kantha-paficha-mukha mentioned in the Cintra Prasasti was same 
as the paficha-mukha form representing Sadyojata, Tatpurusha, Vamadeva, 
Iéina and Aghora. It may be noted that the Pagupata Sütras are divided 
in five sections each dealing with one of these five forms. 


©. Sri-Kantha, Ananta, Lakultéa and Goraksha : 


These seem to be the Saiva teachers who later on eievated to the posi- 
tion of deities. Sri-Kantha and Ananta are mentioned as Vidy-dvara® 
while Lakuliga is described as an incarnation of Siva. Goraksha, as we 
shall see, was one of the five members of the Pāśupata pentad. 


मूर्तीरष्टाभिरष्टौ महयितुमतुळैः Age: V. 19. TA, IX, p. 178. 
अतन्द्रिताभ्यस्तविचार्य्यश्ञास्त्रसारसूसमध्यापितवांइच काले । 
योऽदात्स्वयं प्रत्यहमष्टपुष्पीन्ततूनपातोऽष्टतनोश्च तुष्टये NGI 

Ins. of Kambuja, p. 371. 
अथ महतः कार्पटिकवृन्दस्य मध्ये प्रातरेव स्नातम्‌ । दत्ताष्टपुष्पिकम्‌ 


Harsha-charita (Nirnaya Sagara Edition), p. 103. 
See also. 


अवनिपवनवनगगनदहनतपनतुहिनकिरणयजमानमयीभमूर्तीरष्टावपि ध्यायन्ती सुचिर- 
मष्टपुष्पिकामदात्‌ । Ibid, p. 21. 

It is mentioned in the invocation of the Paficharthika inscriptions. 
See fn. 1. 

अनन्तरच त्रिमूत्तिव्च सूक्ष्म: श्रीकण्ठ एव च। शिवशिख एकनेत्र एकरुद्रइच ते क्रमात्‌ ॥ 
Quoted from Vishnu Dharmottara Purana in EHI, II, Il, Appendix. 
Ananta as VidyeSvara is mentioned in the Taniraloka, and Saiva 
Siddhanta literature. Thus Sarvadarsana Samgraha in the chapter 
on the Saiva Dargana quotes: 

अनन्तइचैव सूक्ष्मश्च तथैव च शिवोत्तम: । 

एकनेत्रर्तथैवेकरुद्रचापि त्रिमूत्तिकः ॥ 

श्रीकण्ठश्च शिखण्डी च प्रोक्ता विद्येश्वरा इमे ॥ 
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4. NAMES OF THE PASUPATAS 


They generally end in ‘rasi’. They are, sometimes, preceded by the 
titles bhava or ganda, Whatever little evidence could be gathered from 
inscriptions indicates that the Kilünana ascetics who were perhaps the 
disciples of Kaurusha and the ascetic of Garga school have rasi—ending! 
names while ascetics of Pramama and Ananta-gotras have the title of 
bháva.? Ascetics of the Gargya branch bore the title of Ganda which is 
probably the designation of a pontiff.3 


IL KAPALIKA SCHOCL 


As is natural, there are few epigraphic references to Kápálikas. The 
Chhatra Chandesvara (Nepal) Ins. of Jishnugupta mentions the Pasupata 
teachers wearing the garland of skulls. The Tilakawada CP. of the time 
of Bhoja Paramdra contains a reference to an ascetic who had taken maha- 
vrata.9 As we would see, these mahavratikas were identical with Kapalikas. 
Kapilikas are also associated with Siva-Sisana and Soma-Siddhanta. 

Early History of the Kapalikas :— The earliest reference to the Kapa- 
likas occurs in the Maitri Upanishad® which was composed in the post- 
:sūtra period. They are mentioned in the Purdnas,? tantric works, the 
Matta-vilasa,® the Malani Madhava,® the Karpüra-maiijari,!9 the Prabandha- 


1 The Cintra Prafasti mentions Karttika-rasi, Tapo-rasi and Valmiki-rasi. 
Ascetics of Chapaliya Gotra in the Abu Ins, have also rafi-ending names- 
Valkalarasi, Jyeshtharasi and Kedara-rafi and in Amaresvara Temple Ins. 
they have Supijitarasi, Vivekariii. The Bheraghat Ins. of Alhanadevi 
mentions a Pagupata ascetic Vyomarasi of Lata lineage. For Kalam- 
mukhas see Bhandarkar, p. 171. 

Bhava Valmiki belonged to Prapama gotra (El, XXV, 183) while 
Bhava-brahma and Bhava-teja (I A, XVIII, 210 ff) Bhavarakta 
and Bhavodyota (EI, II, pp. 122-23) were ascetics of Ananta gotra. 
3 "The Cintra Prafasti (EI, I, p. 284). 

* मूण्डशुंखलिक पाशुपताचार्य vifa (परिषदि) 

5 P & T. O. C., 1919, Poona, 319 ff. 

१ अथ ये चान्ये ह वृथा कपायकुण्डलिन: कपालिनः । VI, Maitrayani Upanishad. 
2 Siva Purana, Vayaviya Samhita, XXI X. 

It depicts revelry of an innocent Kapalika whose kapala was taken 


° 


away by a dog. 

Aghoraghanta and Kapála-kundalà are the Kapalika characters in the 
play. 

1 I, V. 23. 
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chandrodaya,! the Chamda-kauéika? etc. The Sribhagyas 


of Ramanuja 
furnishes interesting facts regarding their religious practices. The Lalita- 
vistara* states that the bearing of kapála was regarded as a purificatory act 
by the hetrodox persons. 


A, Mahà-Vrata-Dhara : 


The Tilakawada CP. of the reign of Bhoja 1130 V.S. describes an 
ascetic Dinakara who was maha-vrata-dhara and was like Siva in the formë 
of Kapálin. A grant was sanctioned by Nagavardhana, the nephew of 
Pulakesi II for the worship of god Kapáleávara and the maintenance of 
mahdvratins attached to the temple An inscription from Ramnad Dist. 
(Madras) of the reign of Vira Pandya mentions a monastery of the maha- 
vratins,? 

Mahàvrata in Literature :—This sect occurs in Siva Purana, Shad- 
daréana-samuchchaya, Katha-sarit-ságara,8 Yaéastilaka-champu? and Nala- 
champu.10 

(a) Identification :— 

(i) Maha-Vratins and Kalàmukhas :—The Siva-Purüna mentions 
maha-vrata-dharas in place of the Kàlànanas and hence R. G. 
Bhandarkar regards them as identical. The Nala-champu 
of Trivikrima Bhatta composed in tenth century A.D. des- 


1 Act III introduces a Kapalika who holds a debate with a Jain monk 
and a Buddhist bhikshu, 7 
* In the IV act Dharma appears in the form of a Kāpālika. 


* Ramanuja (Il. 2-35) and Yāmunāchārya both quote the following 
verses — : 


यथाहुः कापालाः 


मुद्रिकावट्कतत्वज्ञः परममुद्राविशारदः। भगासनस्थमात्मानं ध्यात्वा निर्वाणमृच्छति । 

कंठिका रुचकं चैव कुण्डलं च शिखामणिः | भस्म यज्ञोपवीतं च मुद्राषट्कं प्रचक्षते ॥ 
* कपालखट्वांगधारणेरच शुद्धिं प्रत्यवगच्छन्ति संमूढाः XVII, : 
उदकग्राहक: तत्र महाब्रतधरो मुनि: । दिनकरो नाम यः साक्षात्कपालीव सं (शं) करः ॥ 


P & T. O. C. 1919, Poona, p. 319. 
* JBBRAS., XIV, p. 26. Bhandarkar, p. 168. 
7 Handiqui: Ya$astilaka and Indian Culture, p. 359. 
e 5, 2. 81. describes a mahêvratin as bearing a kapala. 
91. 115. 
p. 164. 


™ Bhandarkar, p. 168. He is indecisive. See also supra p. 4 fn. 1, 
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cribes Kalamukhas as falling under the class of the maha- 
vratikas.t 


(ii) Maha-Vratins and Kapalikas :—But there is overwhelming 


evidence in favour of their identification with the Kapilikas. 
The Tilakavada* CP. describes a mahi-vratin as Sankara 
in kapali form. The above-mentioned Chalukya grant was 
sanctioned for the shrine of Kapülevara and mahi-vratika 
ascetics? attached to it. Rajaéekhara enumerates the maha- 
vrata sect along with the Kalamukha and in place of the Kapa- 
lika school Jagaddhara in his commentary explains the 
Kapilika-vrata as mahá-vrata.9 Katha-sarit-sigara6 describes 
a mahá-vratika as Kapilika. Matia-vilisa contains a verse 
in which a Kapalika describes Siva as undergoing mahi- 
vrata.” Chandapala explains mahd-vrata in the commentary 
of the Nala-champü as Kapalika® vrata. 


Thus, it is certain that the mahd-vratikas were identical with Kapalikas, 


As Kāpālikas were associated in literature with Kalamukhas because of 
certain common practices, Mahd-vratikas were sometimes confused with 


Kalananas. 
(b) Vrata and Mahda-Vrata :—Gondopharnes is one of those early 


foreign rulers on whose coins Siva appears. It is, therefore, significant 
that on most of the coins he bears the title deva-vrata where ‘deva’ is evidently 
used in the sense of Siva. The Bhagavata mentions ascetics who had taken 
bhava-vrata and describes them as wearing bones (skuls), besmeariny ashes 
on body and having matted? hair. The description tallies with Kapalika 


~ 


कलियुगशिवशासनस्थितिमिव महाब्रतिकान्तःपातिमिः कालमुखैर्वानरे 


संकुलामनेकधाभिन्नस्रोतसं च p. 164. 


महाब्रतधरो मुनि: दिनकरो नाम यः साक्षात्कपालीव सं (et) करः॥ 
P. 


T. O. C, Poona, p. 319. 


* JBBRAS, XIV, p. 26 


~ 


शैवाः पाशुपतारचैव महाब्रतधरास्तथा | 

तुर्या: कालमुखा मुख्या भेदा एते तपस्विनाम्‌ ॥ 

Bhandarkar, p. 183 

5. 2. 81. 

आस्थाय प्रयतो महाब्रतमिदं बालेन्दुचूड़ामणि: 

स्वामी नो मुमुचे पितामहशिरच्छेदो-द्भवादेनसः । १७ * 

P. 164. Nirnayasagara Edition. 

भवव्रतधरा ये च ता समनुव्रताः, पाखण्डिनस्ते भवन्तु सच्छास्त्रपरिपंथिनः । 


नष्टशौचा: मूढधियो जटाभस्मास्थिधारिणः विशन्ति शिवदीक्षायां-यत्र दैवं सुरासवम्‌ ॥ 
Bhagavata, 8. 2 
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ascetics. The tradition of vrata, therefore, may be traced to the beginning 
of Christian era. 


B. Kapilika and Sivasasana : 


The Malkapuram Ins. of Rudradeva mentions Sivasasana probably 
in the sense of the Kápálika.! The Prabodha-chandrodaya describes the 
Kapalika faith as Parameévara-Siddhanta which seems to be the same as 
Sivagasana initiated by Sri Kantha.? The Sabara Tantra mentions Sri 
Kantha as one of the original twelve ichiryas. This may indicate that 
it was the original Pagupata school started by Sri Kantha; The Varaha 
Purana also narrates that the Pasupata doctrine was originally given to 
Kapalikas.3 

But Sivasásana revealed by Sri Kantha was different from the Kapalika 
faith. According to a tradition enshrined in the Tantrüloka,* school which 
maintains unity-in-diversity was started by Srinatha the mind-born son 
of Sri Kantha. This unity-cum-diversity (bhedabheda) school is same as 
the Kāpālika faith. Srinatha is mentioned as originator of the Kāpālika 
school in the Sabara Tantra? also while Sri Kantha is regarded only a teaeher 
besides him. 

The above discussion would indicate that the Kapalika school during 
this period was sometimes identified with Sivasasana. 


C. Küpülikas and Siva : 
Saivagamas quoted by Rao state that the Kapalikas worship Siva 


1 उपेयुषां शैवतपोधनानां कालाननानां शिवशासनानाम्‌ | 
विद्याथिनां पाशुपतब्रतानामप्यन्नवस्त्रादिसमप्पणाय ॥ JAHRS, IV, 145 f. 
The four important schools mentioned by Rāmānuja, -Yamunacharya 
etc (supra p. 3) were four -(i) Saiva, (ii) PáSupata, (iii) Kalanana and 
(iv) Kapalika, The first three schools are identical with (i) Saiva 
ascetics, (ii) Kālānana and (iii) persons having Pasupata vow-mentioned 
in the inscription. The remaining Sivaéásana, therefore, seems to be 
identical with the Kapalikas. 
अहो पुण्यं कापालिकचरितमहो seres सोम सिद्धान्तः | 
प्रविष्टाः स्म पारमेश्वरं सिद्धान्तं । प्रवेशय मां पारमेश्वरी दीक्षाम्‌ । 
Jayaratha, the commentator of the Tantraloka (L p. 73) states 

पारमेश्वरतन्त्रे “शिवशासने” इति पंचस्रोतोरूपे पारमेश्वरदरन इत्यर्थः । 

EHI, II, I. Intro. pp. 1-3. 
Supra p. 5. 
Dwivedi: Néatha Sampradaya, p. 4. 
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wearing a garland of bones. The Mahd-vrata-dharas mentioned in the 
Chalukya inscriptions were attached to the Kapàle$vara temple. The 
Kapále$vara form of Siva is mentioned in the Nirmanda CP. of Sarva- 
varmman.? The Prabandha-chandrodaya? describes the worship of maha- 
bhairava by the Kapalikas. 

The terrific aspect of Siva in the form of mahd-bhairava was thus 
worshipped by the Kāpālikas. 

Inscriptions do not give any information regarding their religious 
practices. 


Ill. SOMASIDDHANTA 


This school is mentioned in the Prabhdsapatana Ins. of Kumarapala 
Val. S.* 850=1169 A.D., the Verdvala Ins. of Bhima IIS and the Chhatra- 
chandesvara (Nepal) Ins. of Jishnugupta.9 
This cult seems to be quite influential in ancient times although no 

literature of this school is available now. It occurs in tantras and Puranas 
as quoted by 1éana-$iva-guru-paddhati,? Tantradhikara-nirnaya,® Virami- 
trodaya® and Darsana-kanika-samgraha.1° The Prabandha-chandrodaya also 
gives some interesting information. The Bhüshyachandra!! of Raghüttema 
EHI, II, I, Intr. p. 29. 
CII, III, pp. 286-91. 
Act, III, V. 13. 
BI, pp. 186-187 
Ibid, p. 208 f. 
IA, IX, p. 174. 
वा (ला) कुलं सोमतन्त्रं च जगाद परमेश्वरः। 756, IIT, p. 6. 
Chakravarti: The Some or Sauma Sect of the Saivas, IHQ, VIII, p. 220. 
Tantradhikéra-nirnaya (p. 2 of Rājarājeśvarī Press, Benaras) attributes. 
the following verse to Vasishtha-and Linga-Puranas :- 
केचिल्लोकायतं ब्रह्मन्‌ केचित्‌ सोमं महामुने । 
age केचिदिच्छन्ति तथा केचित्तु भैरवम्‌ ॥ 
while it (p. 13) quotes from Siiasamhita :- 
कापालं नाकुळं चैव तयोरभेदान्‌ द्विजरषंभाः । 
तथा पाशुपतं सोमं भैरवप्रमुखागमान्‌ ॥ 
® Viramiirodaya (l, p. 22) as quoted from the Karma purana 

वामं पाशुपतं सोमं wires चैव भैरवम्‌ । न सेव्यमेतत्‌ कथितं वेदवाह्यं तथेतरम्‌ । 
70 ननु सोमः कामात्मवादी p तदपि भारते परमात्मस्रोते तस्मै कामात्मने नमः ॥ 

Quoted by Chakravarti, (IHQ, VIII, p. 221) 

from a manuscript. 
1 P, 30 (Nirnaya Sagara edition), 


o "5 à ae ewe 
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and the Akulavira-tantra! of Matsyendranütha make a passing reference 
toit. Information of exceptional interest, however, comes from the Chinise 
texts on logic.? 

Stories regarding Soma of inscriptions and Somagarmma of the Puranas 
who are credited with the founding of a Saiva school at Prabhása seem 
to be the two versions of the same tradition. It may also be noted that 
Somaéarmmi is described as the preceptor of Akshapáda, the founder of 
Nyàya system and Kanada the originator of Vaiseshika system. Thus, 
he is associated with logic also. The Naya-soma school of logic whose 
existence is disclosed by the Chinese texts and which was fore-runner of 
the Akshapáda system might have been named after him. Thus, there 
is a great possibility of Soma being a historical figure who founded a Saiva 
school of devotion and a nydya school of thought before Akshapáda who 
has been placed variously in fourth, third and second century A.D. Satis 
Chandra Vidyabhishana,? however, places him in 150 A.D. and this seems 
to be the most plausible date. The Soma school, therefore, might have 
been originated before second century A.D. 


1. Founder of the Cult:—The Prabhása Pafana Ims. records that 
Soma (moon) had constructed a golden temple of Somanatha at Prabhisa 
and after originating his cult at the instance of Siva gave the place to the 
Pagupatas.4 The Puranas state that Siva incarnated himself at Prabhása 
as Somagarmmi who had four disciples—(i) Akshapaida, the founder of 
Nyàya school, (ii) Kanada, the founder of Vaigeshika school, (iii) Ulüka, 
a teacher of logic sometimes identified with Kanada and (iv) Vatsa.5 The 


~ 


सम्वादयन्तिं ये केचिन्‌ न्यायवैशेषिकास्तथा | 

बौद्धास्तुं अरिहन्ता ये सोमसिद्वान्तवादिनः Wen Kanlajfana-nirnaya, p. 84. 

Pre-Diünàga Buddist Texts on Logic from Chinise Sources— 

XXVIII—XXIX. 

8 The Japanese scholar H. Ui places him between fourth and second 
century A.D. while Prof. L, Suali dates him in C. 300-350 A.D. 
History of Indian Logic, p. 50 fn. 

* सोमः सोऽस्तु जयी स्मरांगदहनो यं निर्म्मलं निर्म्ममे । 

गौर्याः शापबलेन वे कृतयुगे दुश्यत्वमोपेयुषां । 

प्रादात्पाशुपतार्यंसाधुसुधियां यः स्थानमेतत्स्वयं । 

कृत्वा स्वामथ पद्धति शशिभृतो देवस्य तस्याज्ञया i30 BI, pp. 186-187, 

सप्तरविशो यदा व्यासो जातूकर्ण्यो भविष्यति । 

प्रभासतीर्थंमाश्नित्य सोमशर्मा तदाप्यहम्‌ ॥४१॥ 

तत्रापि मम ते शिष्याः भविष्यन्ति तपस्विनः । 

अक्षपादः कणादशचोळूको वत्सस्तर्थव च ॥४२। V@aviya Samhita, Ch. V. 
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Chinese sources disclose the existence of a school in logic called Na-ya-su-mo 
ie. Nayasoma. Prof. Tucci notes influence of this school on the Gautama 
Sütras as known to the Chinese writers.! The word Naya-Soma evidently 
means ‘school of Nyàya associated with Soma’, It is further to be noted 
that both schools of logic—Nyaya and Vaiseshika are affiliated with Saivism. 

2. Kapalika faith and Somasiddhanta :—The Prabandha-chandro- 
daya identifies Kapilikas and Soma-Siddhantins.? Chhatra chandeévara 
Ins.3 records them in association with the Kapalikas. Tantric literature, 
however, mentions them as two different schools.4 

3. Somasiddhànta in Early Medieval Age :—The Verdvala Ins. of 
Bhima II records that the creed propagated by Soma declined in due course 
and thereafter Viśveśvara-räśi, a partial incarnation of Siva obtained ins- 
tructions in dream to revive the doctrine. He, therefore, in the beginning 
of thirteenth century made vigorous attempts for the propagation of Soma- 
siddhanta. 

A. Its Prevalence : 

During this period, Somasiddhanta was prevalent in Nepal and 
Gujrat. 

4. Somasiddhünta and ‘Chandrasekhara-Martt’ :—The Verdvala Ins. 
of Bhima II which records the architectural activities of Viśveśvara for 
reviving the Soma creed, begins with an invocation to Siva who was as if 
rasayana for moon. The Prabodha-chandrodaya states that liberated souls, 
according to this school, assume the form of Chandrasekhara embraced 
by consorts as beautiful as Parvati. It seems that the Uma-sahita- 
chandrasekhara form was specially worshipped by ascetics of this school. 


1 Tucci, loc. cit. 

अहो पुण्यं कापालिकचरितमहो इलाध्य: सोमसिद्धान्त: Third Act, p. 119. 
The Kapalika is introduced in the play as- 
ततः प्रविशति कापालिकरूपधारी सोमसिद्धान्तः । 


१ मुण्डणुंखलिक पाशुपताचार्य पषंदि'***““सोमखडडुकानांच TA, IX, 174. 
“Khadduka occurs on other inscriptions as a name of certain priest 
of Siva,” 


कपालं नाकुळं चैव तयोमेदान्‌ द्विजर्षभाः d 

तथा पाशुपतं सोमं भैरवप्रमुखागमान्‌ I Tantradhikara-nirnaya, p. 2. 
BI, p. 209-10; VV. 18.19 

प्रालेयांशुवपुरसायनमसौ श्रेयांसि सोमेश्वरः । BI, 208. 

पावेत्त्या : प्रतिरूपया दयितया सानंदमालिगितो । 

मुक्तः क्रीडति चन्द्रचूडवपुरित्यूचे मृडानीपतिः ॥१६॥ AAN. 


e a 


EI 
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IV. SIDDHA SCHOOL 

The Rewa Ins. of Malayasiriha mentions the Siddhas as ascetics and 
records that Malayasimha was a Siddhartha-yogi.1 The inscription pecu- 
liarly begins with an invocation to Mafijughosha—an originally Buddhist 
god of learning and extols the worship of Rama. 

“An avadhüta by name Srimitra flourished in the line of sambuddha- 
siddha” is mentioned in the Bodha-gaya Ins. of the time of Jayachandra.® 
Srimitra has been further described “as the initiating preceptor (diksha- 
guru) of the king of Kasi ie. Jayachandra."3 It may be recalled here 
that a MS. of Jayadratha-yamala was copied by Jomadeva who was « disciple 
of the Kulacharya Sri-Dharanipáda, the preceptor of the king Jayachandra.4 


A, Siddha School in Literature : 

The Siddha-siddhanta-sargraha5 mentions a Siddha school which 
is identical with the avadhüta and the Natha sect. The avadhulas are 
mentioned in the Bhagavata. The creed of eighty-four Siddhas lad become 
quite influential from eleventh-twelfth century A.D. 


2. PANTHEON 
A. Goraksha : 

He is one of the most important Siddhas. The Cintré Prasasti of 
Sarhgadeva mentions him as a member of the Pasupata pentad. This 
would indicate the influence of the Siddhas over the Lakuliéa Pāśupata6 
sect. 1 


सिद्धार्थयोगी मलयानुसिंहः । V. 12. MASI, X XIII, pp 
सम्बुद्धसिद्धान्वयधुय्य॑ भूत: श्रीमित्रनामा परमावधूतः ॥४॥ THQ. V, 14 f, 
Sambuddha-siddha may be compared with the following verse of the 
नमदचौरंगिनाथाय सिद्धवुद्धाय धीमते ॥१॥ Siddha-siddhanta-paddlati, p. 48. 
V. 11. 

Bagchi: Studies in the Taftras, p. 114. 

महाराजाधिराज श्रीमज्जयचन्द्र-देवपूजितस्य कुलाचार्य्यं श्री धरणीपादेव नामधेयस्य | 
The Natha-Yogi literature always mentions the school as Siddha-school. 
Thus the Siddha-siddhdnta-paddhati of Goraksha mentions the Siddha- 
mata at several places (e.g. p.l. v. 3.) The following verse (p. 39) differ- 
entiates the Siddha-mata from other Saiva sects :- 

शैवाः पाशुपता महाब्रतधरा: कालामुखा जंगमा:। 

शाक्ताः MSHS: कुलार्चनरताः कापालिकाः शाम्भवाः ॥ 

एते कृत्रिममंत्रतंत्रनिरतास्ते तत्वतौ वंचिताः । 

तस्मात्सिद्धमतं स्वभावसमयं धीरः सदा संश्रयेत्‌ ॥ 

EL, 1, p. 284, v. 46. 
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B. Rama in the Siddha School : 

The Rewa Ins. of Malayasimha, the Siddhartha-yogi peculiarly states 
that “the Siddhas go to high heaven, having performed painful austerities, 
(but) those, who worship at the shrine of Rama built by him, obtain the 
Visvapada (without endeavour).” From literature we learn that the 
Siddhas were Siva-Sakti worshippers and hence the building of shrine for 
Rama by the Siddhartha-yogi is rather striking. 


C. Rama in Tantric and Siddha Literatures : 


The Tantralokal mentions Rama as Siva, the highest reality. The 
commentator Jayaratha explains Rama as the form of Siva which pervades 
in the whole universe. Trisird-Bhairava as quoted. by Jayaratha enumerates 
fourteen kinds of Rama. 


Rama is frequently mentioned in the later Siddha literature. 


D. Maijughosha : 


The Buddhist deity is invoked in the beginning of the Rewa Inscription. 
There is some evidence that he was also accepted in the Siddha school as 
a deity. 


V. KAULA SCHOOL 


The Harsha Stone Ins. of the Chühamana? Vigrahapala V.S. 1030 
mentions a sect—Sdmsarika-kula which was originated at the village Rána- 
pallikà near the Harsha Mt. in Shekhavati Dist. of Jeypur State in Raja- 
pütanà. The name of the sect indicates that it was associated with the 
Kula school. 


The originator of this branch of the Kula school was the ascetic Allata® 
or Bhavarakta who was a disciple of the Pagupata ascetic Vi&varüpa belonging 


¦ तीव्रं तपो दुःखकरं प्रकृत्या सिद्धा व्रजन्तो दिवपूध्वेमुच्च: । 
यद्‌ (यैः) रामदेवालयवाधिः (aft) ता ये प्रायेण ते fasai प्रयाताः ॥२७॥ 
The line is rather corrupt. 
* एष रामो व्यापकोऽत्र शिवः परम-कारणम्‌ ॥४४॥ 
* Commenting upon it, Jayaratha says :- 
एष राम: सकलविइवावभासनपरः क्रीडापरः परमात्मा परमेश्वर: । 
Tantraloka, Y, p. 136. 
3 हर्बस्यासन्नतोग्रासः प्रसिद्रो राणपल्लिका । 
सांसारिककुलाम्नायस्ततो यस्य विनिर्गमः ॥३१॥ E, 1]. 116 # 
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to the Paficharthika school of the Páéupatas.! The inscription indicates 
very close relation between the Pasupatas and the Kaulas. This is further 
confirmed by the fact that Goraksha, the disciple of the Kaula preceptor 
Matsyendra, was recognised in the Páéupata fold. Further, the tradition 
of the Siddhayogiévari school is described to have been continued through 
Lakuliga by his disciple Ananta and his disciple GahaneSa or Gahanüdhipa.? 
(Is he identical with Gahaninátha mentioned as an ascetic in the Siddha 
school?) It may be noted that Vi$varüpa belonged to the Ananta gotra. 


VI. KALANANAS 


The Kalanana sect has not been mentioned in inscriptions of Northern 
India. The sect was, however, very influential in south. It had several 
important centres under the Chilukyas. Kalamukha ascetics also served 
as rájagurus of the Chilukya kings.3 


VII. THE SAIVA SIDDHÁNTA SCHOOL 
1. HISTORY. 


A. The Founder: Guhüvüsi:—The Gurgi Ins. of Prabodha-siva 
C. 973 A.D. records that the faultless Saiva-siddhanta doctrine was preached 
by the ascetic who was head of the line to which Prabodha-£iva belonged.* 
The Ranod Ins. of Vyomasgiva further describes that this line of ascetics 
came into existence as a blessing from Siva to Brahma who performed a 
1 पंचार्थलाकुलाम्नाये विश्वरूपोऽभवद्गुरः ॥२८॥ 
दीक्षाजातमलध्वंस-विस्फुरज्ञाननिम्मलः | 
प्रशस्ताख्यों भवच्छिष्यस्तस्य पाशुपतः कृती ॥२९॥ 
भावरक्तोऽभवत्तस्य शिष्यो द्विनामतोऽल्लटः ॥।३०॥ Thid. 
2 यदागमः 
भैरवाद्धूरवीं प्राप्तं सिद्धयोगीशवरीमतम्‌ | 
ततः स्वच्छन्ददेवेन स्वच्छन्दाल्लाकुलेन तु ॥ 
लकुलीशादनन्तेन अनन्ताद्गाहनांधिपम्‌ । Tantraloka, XII, p. 383. 
3 Eastern Chalukyas, p. 167, see also Handiqui: Yafastilaka-champu 
and Indian Culture, pp. 348 f. 
EI, XXIII, p. 161 f. 
* qui यत्रावती्य विरतनियतमनोभवत्तापसेन्द्र: । 
शिष्यानामाशशंसुः शिवमतमतनुव्यस्तनिः शेषदोषम्‌ ॥४॥ 
MASI, XXIII, pp. 122 f. 
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sacrifice at Diruvana.! Head of the line was Guhóvási as mentioned in 
several inscriptions. Thus, these inscriptions mention Guhāvāsī of Daru- 
vana as the preacher of Saiva-siddhànta doctrine. 

The association of Guhavas; with Daruvana is mentioned in the 
Puranas and inscriptions. The Skanda Purana? describes the holy place 
of Dáruvana where Siva incarnated himself as Guhēvāsī and allured the 
wives of ascetics in the Bhikshü-nata form. The story occurs in the Linga- 
purüna3 also. The Halayudha-stotra* as inscribed in the Amaresvara 
temple before 1120 V.S. also refers to the incarnation of Siva at Daruvana 
as a beggar (bhikshá-nata). 

It may further be noted that one of the twenty-eight incarnations 
of Siva mentioned in Linga-Vàyu and Kurma-purünas was Guhavast,5 
In Bhikshà-nata form Guhdvast is represented in sculptures. 

Guhàvüsi who promulgated the doctrine of Saiva-siddhanta school 
seems to have been held as an incarnation of Siva like Lakuliga the originator 
of the Lakulisa Pasupata dostrine. 

(i) The tradition of Durvásá-Amarddaka as originator :—The. Tantra 
loka® records the tradition that this dualist Saiva school was started by 


1 qaqaivad स्थिरभक्तिगम्थः पद्मासनं दारुवनेति रम्ये । 
विधाय यज्ञं विधिना विधिज्ञः किलानुजग्रांह पुरा पुरारिः ॥६॥ 
यच्छन्फलम्विपुलनिवृत्तिबीजमुच्चंः galat विपुलवद्धितभूरिशाखः i 
amagi उदभून्मुनिवंश एव निग्र॑न्थिरन्तरितसारतरोस्तरन्ध्रः ॥७॥ 
तस्मिन्मुनिः सकललोकनमस्यमूतिरिन्द्ूपमः प्रतिदिनं समुदीयमानः । 
श्रीमानभूद्भुवि wara (म्व) गुहाधिवासी uci EI, 1, pp. 354 f. 
2 ततो गच्छेच्च राजेन्द्र गुहावासीति चोत्तमम्‌ । 
यत्र सिद्धो महादेवो गुहावासीति शंकरः ॥ 
युधिष्ठिर उवाच 
केन कार्येण विप्रेन्द्र गुहावासीति शंकरः | 
3 qd दारुवने विप्राः वसन्ति च aterm: 
* दारूद्याने द्विजवरवधूपप्लवो रेतसाग्नौ 
होमः सन्ध्यानटनमिति ते चेष्टितं नैव दुष्टम्‌ ।।३४॥ EI, XXV, p. 175. 
5 गोकणंः गुहावासी शिखण्डी चापरः स्मृतः | 
* तानि कलिकालुष्यात्‌ उपदेष्ट्ुजनपरम्परान्तर्धानवशात्‌ विच्छिन्नसंचाराणिं व्यन्यन्‌ | 
इत्थं व्युच्छिन्ने शिवशासने कदाचित्‌ कैलासगिरौ परिश्रमन्‌ श्रीकण्ठ मूर्ति: शिवो 
विच्छिन्नस्य निखिलशैवशञास्त्रोपनिषत्सारभूतस्य षडर्घेक्रमविज्ञानस्य प्रचारार्थं दुर्वाससं 
मुनिमाजिज्ञपत्‌ । स मुनिः मानसान्‌ सिद्धान्‌ त्रयम्बक-आमर्देक-श्रीनाथाख्यान्‌ अहय- 
WT द्याद्ययमतव्याख्यातृन्‌ मठिकासु सत्सम्प्रदायमागँ प्र॑चारयितुं SS d 
Tantraloka Y, 28. 
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Amarddaka. The Saiva schools of philosophy disappeared because of Kali 
age. Siva, therefore, took pity on men engrossed in spiritual darkness 
and commanded Durvàsà to preach the doctrine. The sage, thereupon, 
created three mind-born sons—Tryambaka, Amarddaka and Srinatha who 
respectively promulgated the Non-dualist (Trik), Dualist (Saiva) and 
Dualist-non-dualist schools (matha) of philosophy. 


This tradition recurs in many tantric works where Durvasa is repre- 
sented as the founder of the Amarddaka-matha.1 

(i) Durvdsa Line and Amarddaka-matha :—The Malkapuram? Ins. 
of Rudradeva describes Viéveávara-$ambhu as belonging to the line of 
Durvásà through Sadbhava-sambhu of Dahala region. Sadbhava-Sambhu, 
however, belonged :to the line of Guhavasi. It is strange that no person 
by name Durvásd recorded to have flourished in this line from Guhavasi 
to Visvesvara-Sambhu and yet the line was named after Durvasd. 


Tantric works as mentioned above allude to the tradition that the 
Amarddaka-matha was founded by Durvāsā. 

Tantrüloka also describes the founding of the non-dualist school 
(matha) by Amarddaka at the instance of Durvàsà. In the Guhivasi line 
three main branches sprung forth—(a) Amarddaka-matha, (b) Mattamayiira 
and (c) Madhumateya respectively founded by Amarddaka-tirthanatha, 
Rudra-Sambhu, Mattamayura-natha Purandara and Pavanagiva. This 
Amarddaka branch (matha) is mentioned in the Rashtrakuta’ and Prathiarad 
inscriptions. Visveévara-4ambhi® also belonged to this branch founded by 
Rudra-gambhu at the instance of Durvisa (as noted by Tantrdloka) and 
this is the only explanation for describing him as belonging to the line of 
Durvasa. 

Thus, the joint evidence of inscriptions and literature would prove 
that Guhavasi orginated the dualist Saiva school of philosophy which was 
systematised and spread by Amarddakatirtha-natha or Rudra-sambhu. 


1 Hultzsch, Report on Skt. MSS., II, Intr. p. XVI ff. Cat. Catalo. 1. p. 2575. 
II. p. 55 etc. 


2 अस्ति विश्वम्भरासारः कमलाकुलमन्दिरम्‌ | 
भागीरथी नम्मेंदयोर्म्मध्य॑ डहलमण्डलम्‌ ॥ 
नीत्वा कालमनन्तमन्तकजयी सद्भावशम्भु:गुरु 
edaran सम्भवस्सुचरितः JAHRS, IV, pp. 147 ff. 
3 EI, III, 263-267., EI, IV, 286. 
4 श्रीमदामईकसन्तानीय श्रीशिवदेवाचार्यसुतश्रीमहेश्वराचार्थ्याय 
Haddal Grant of the tims of Mahipala Pratihara, LA, XII, p. 1936. 
5 JAHRS, IV, 147 ff. 
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E of Rudra-Sambhu and Guhavasi :—The Chandrehe Ins. of 
Prabodha-siva is dated in K.S, 724—973 A.D. Prabodha-siva is twelfth 
from Guhavasi and hence taking twenty-five years for one generation 
Guhavasi may be placed in c. 675 A.D. and Rudra-gambhu in €. 775 A.D. 


B. Diffusion and spread of the Sect:—The sect spread from the 
Punjab in the north to Tamil region in the south and influenced several 
kings of this period. 

(a) Amarddaka-matha and Durvasa Line :—Rudra-sambhu or Amar- 
ddakatirthanatha founded the matha whose disciples (santana) spread in 
the Rajputana, Karahat and Karnataka. Lhe Kajore Ins.1 of Mathanadeva 
of the time Vinayakapála Pratihara V.S. 1016—959 A.D. mentions Omkara- 
Siva, Rūpaśiva and Srikantha as the Gchdryas of the Amarddaka-matha 
belonging to the Sopariya line. Another line termed Karanjakheta-santati 
is found in the Karahàta area. The Karhad CP. of Krishna III S. 880 
records a grant to Ganganasiva, a great ascetic versed in the whole Siva- 
siddhanta (philosophy), the pupil of Isanasiva head, of Valkalesvara matha.? 
This ascetic Gaganagiva was the spiritual teacher of the Alüpa kiuy Dattal- 
pendra Srimára as known from the Muduküri (Somegvara Temple) Ins- 
cription.” Here he has been described as belonging to the line ui Durvasa. 


C. Golaki matha :—Sadbhiva Sambhu same as Prabhiva-giva in 
the line of the Amarddaka-tirtha-ndtha established the tradition of the 
Golaki Matha. The tradition flourished in the Telgu and Tamil area. 

(a) Telgu Region :—The Pushpagiri* (Kurnool District) Ins. mentions 
Golaki Matha. The four Tripurintakas (Kurnool Dist.) Inscriptions 
mention Sinta-giva, Dharma-siva, Vimala-giva and Viéveávara-Siva of 


1 श्रीमदामईक विनिगंत श्रीसोपुरीयसंतत्यां श्रीछत्रशिव...... 
श्रीश्रीकण्ठाचार्यशिष्य श्रीरूपशिवाचार्यस्तच्छिष्य श्रीमदोंकारशिवाचार्यस्यास्खलित 
ब्रह्मचर्य्यावाप्त महिम्नः इत्यादि १३-१५ 


EI, III, 263-267. 
2 करहाटीयबल्कलेश्बरस्थानपति करंजखेटसन्तति विनिग्गंतेशानशिवांचार्य॑शिष्याय 
महातपस्विने सकलशिवसिद्धान्तपारग़ाय गगनशिवाय इत्यादि ६०-६१ 
EI, IV, 286. 
3 The inscription is in Kannada. The relevant portion runs as follows :- 
amg दुर्वाससूमुनीन्द्रवशतिलक cp af संजातरप्प श्रीमद््‌गगनशिवाचार्यरिगे 
दत्तालपेन्द्र श्रीमार ओडूम इत्यादि 


SII, VII, No. 134, p. 165. 
4 323 of 1905. 


5 195, 223, 273, and 323 of 1905. 
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the Golaki Matha. The Alugurajupalle! (Palnad Taluka, Guntur Dist.) 
Stone Ins. of the Kakatiya king Ganapati Deva also refers to a Golaki monas- 
tery. 

(b) Tamil Region :—Inscriptions of Jatávarmman Tribhuvana Chakra- 
vartin Vira Pandya Deva contain references to Puragali Perumala belonging 
to the line of Jninamrtichirya of Hilahi? (Golaki matha) and Aghoradeva 
of Jnünàmrtüchárya-santàna of Golaki Matha.3 A-late inscription des- 
cribes the head of a matha as Pandi-maudaladhipati alias Lakshadhyayi- 
santana of the Golaki Matha.4 Tho Krishna Golaki Matha is mentioned 
in the Tinivarur (Tanjore dist.) Inscription. 


The Malkapuram Ins. of the Kakatiya Rudradeva $. 1183. however, 
is of outstanding importance. Visvesvara-sambhu the founder of the 
Visvesvara-golakt matha was the spiritual father of the King Ganapati 
(1213-1249 A.D.) of Warangale. The inscription describes in detail the 
philanthropic activities of the Golaki Matha.® 


D. Mattamayüra Lineage :—The fifth ascetic in the line was Puran- 
dara who initiated the prince Avantivarmman in the faith. The king 
dedicated his kingdom to his spiritual preceptor a8 an honorarium where 
the ascetic founded a monastery at Mattamayüra? town. 


(a) The Monastery of Mattamayüra :—Prof: Mirashi has identified® 
mattamayüra town with Kadawaha as it “possesses remains of a Hindu 
monastery” and because “it is not far from Terahi, Ranod and Mahua". 
The identification, however, is not plausible. 


Inscriptions clearly indicate that Mattamayüra town or the kingdom 
of Avantivarmman was far away from the place where Purandara was 


1 289 of 1930-31. 
2 359 of 1916. 


8 362 of 1916. 

4 213 of 1924. 

5 Ep. Rep. of the S. Circle for 1910 p. 97. léanaéiva, Panditanattu Pandi- 
tamaudaladhipati alias La&shadhyayisantana finds mention in Tinumala- 
inadu of S. S. 1452 1530—1 A.D. (193 of 1924) Ep. Rep. of the S. 
Circle for 1924; p. 114. 

* JAHRS, IV. p. 147 ff 

7 EI, I, p. 259, V. 49; sec also p. 355 vv. 11-13. 

8 IHQ, 1950, p. 9. 
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performing his austerities and, therefore, the place should not be located 
in Malava.t 

Inscriptions further indicate that the town of Mattamayüra was 
in the kingdom of Avantivarmman who must have flourished in the beginning 
of ninth century A.D. History is unaware of any prince of this name in 
ninth century A.D. Kielhorn identifies him with Avanivarmman. of the 
Chalukya dynasty without any cogent reason. Mirashi on the basis of 
the Maser Inscription regards him to be a predecessor of Avanivarmman. 
This view, however, involves many difficulties.2 


1 The verse in the inscription is :- 
वन्द्यःकोपि चकास्त्यचिन्त्यमहिमा तुल्यं मुनिर्भास्वता 
राजन्नृत्तम शब्द (ब्द) पृव्वेशिखराभ्यण्णंम्प्रकीणंयुति: । 
दीक्षार्थीति वचो निशम्य सुकृतीचारोक्तमुर्वीपति 
यंस्येहानयनाय यत्नमकरोच्छीमानवन्तिः पुरा ॥ 
I shall like to translate it as follows :- 
"Oh King there is an ascetic of unimaginable splendour, shining 
like Sun whose fame has spread to far off Uz/ama $ikhara”—hearing 
the words the king illustrious Avanti (Varmman) tried to bring 
the ascetic. This would suggest that the king Avanti got the infor- 
mation of this famous ascetic from a spy and then tried to bring him 
in his territory. 


The generalogy of the Chalukya kings has been constructed by Mirashi 
as follows :- 


Avantivarmman A.D. 825 
Avanivarmman A.D. 850 
Sadhanva A.D. 875 
Simhavarmman A.D. 900 
Narasimha A.D. 950 
KeSarin A.D. 975 


The history of the dynasty is given in the Bihhari Ins. (EL, I, p. 2)58 
is as follows :- 


अभवदनवनिवर्म्मा विश्वविख्यातकर्मा ॥३४॥ 


पितामहो यत्खलु fagarat पिता यद्वीरवरस्सघन्व: ॥३५॥ 

Thus, Avanivarmman was the son of Sadhanva and grandson of 
Simhavarmman while in Mirashi's table he is shown as grandfather 
of Simhavarmman and father of Sadhanva. Thus, Sadhanva was 
the father and not Avantivarmman as shown by the learned scholar. 
Secondly, there is no evidence whatsoever to maintain that Avanti- 
varmman belonged to the dynasty of the Chàlukyas or Sulkis. 
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The Mahābhārata! locates the Mattamayiiras in the Punjab near 
Rohtak. It is interesting to note that in seventh-eighth century A.D. 
a varmman dynasty was ruling in this area. The Lakkha Mandala Pra- 
$asti of the Queen Isvará? of Jalandhara who belonged to the Varmman 
dynasty of Simhapura was inscribed by Iévaranaga of Rohtak. Buhler 
identifies Simhapura with Seng-ho-pulo of Huen Tsiang located near Salt 
Range in the Punjab.3 I would, therefore, like to identify the town Matta: 
mayiira in the Punjab in the kingdom of these Varmmans. Avantivarmman 
might have belonged to this Varmman line. 


The Mattamayüra and Ranipadra monasteries seni forth their 
branches to Malava, Karkaroni in Deccan and several places in the modern 
Madhya Pradesh. 


(i) The Mälavā Branch :—The Prüyaschitta-samuchchaya* mentions 
an ascetic Lambakarna of Ranipatra monastery who was the spiritual 
teacher of the king Siyaka of Málavà. He has been described as one who 
heard the whole of the Saiva-siddhinta philosophy and was like a Siva 
on Kailiga. The Puranas? mention Lambakarna as a bhairava at Avanti. 
The ascetic Lambakarna described as Siva might have been regarded as 
Bhairava. The line of Lambakarna, continued through Iévara-Siva whose 
disciple Hridaya-Siva composed the Prayaschitta samuchchaya. 


1 Sabhaparva. XX XII 
3 EI, 1, p. 8. 
3 Siyuki, I, pp. 43-44. 
4 ISC, II, Preface, p. 1. 
मत्तमयूरवंशजे श्रीरणिपत्रलम्बकर्ण इति नाम प्रथितः पृथिव्यां मुनिः । 
निखिलशैवसिद्धान्तश्चोत्रसंस्कारपावनः | 
चन्द्रांकितजटाजूटः कैलासस्येव शंकरः ॥ 
` श्रीरणिपत्रकाश्रमाद्‌ गोरठिकामठे गमात्‌ ॥१॥ 
घारायां सी (स्वी) यकमिति अनुजग्राह पाथिवः ॥ 
आसीत्‌ ततो सन्ततौ मुनिः श्री ईश्वर इति । 
जगतीपतिभिनुपै: पूजितपादपंकजः 11 
Notices of Sanskrit Manuscripts and Select Palm-Leaf in Durbar Library, 
p. 215. 


5 अवन्तौ च महादेवी लम्बकरणस्तु भैरवः ॥८८॥ 
The Sākta Pithas, JRASB, 1948, p. 55, 
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(ii) The Deccan Branch :—The donee in the Kharepatan! CP. of 
Rattaraja S. 930 is Ambhoja-<ambhu. . He flourished in a series of 
pontiffs of the Karkareni branch of the Mattamayüra line. The 
Naimittika-kriyinu-sandhana® was composed by Brahma-ambhu of this 
Karkaroni branch in S. 960. 

(ii) The Kadwaha Branch:—Tlhe Kadwaha Ins. of the Chanderi- 

: Pratihüra dynasty informs us of Dharma-Siva belonging to Ranipadra 
monastery who was the spiritual teacher of Harirája Pratihara (c. 10th 
century A.D.) Another inscription from the same place associates Isvara- 
Siva with a king Bhima Bhiipa. 

Thus, the ascetics of this branch spread from the Punjab (Salt Range) 
to Deccan. They wielded considerable influence in Central India. Kings 
of Varmman dynasty of the Punjab, of Chanderi Pratihara and Paramara 
dynasties in Central India were their spiritual disciples. 


E. Madhumateya Line :—The Madhumateya monastery was founded 
by Pavana-siva which sent its branches to Gurgi, Chandrehe, Bilhari and 
elsewhere. Prabhàya-Siva to be identified with Sadbhava-siva was held 
in veneration by the Kalachuri king Yuvarajadeva I and Lakshmanaraja. 
The inscription describes the footstool of the ascetic “as being worshipped 
by the accumulation of the lustre of jewels in the crest of several kings.” 
He was approached by the King of Kuntala. 

Another line of Prabhava-Siva ran through Somagambhu whose 
disciple Vamagambhu initiated a line of the rajagurus of the Kalachuri 
kings which continued to the end of the Kalachuri dynasty in Dahala. 

The Rijagurus of Kalachuri Kings :—The Malkapuram Ins. of the 
Kakatiya king Rudradeva states that Yuvarijadeva gave three lakhs of 


1 श्रीमत्तमयूरान्वयान्तर्गतककरोणिसन्तान-गुरुक्रमायात-सिद्धान्ततत्त्वादिहतमोहान्धतम- 
सामातपोमहिमग्रव्वस्ताशेपसंगानां प्रवो (बो) धप्रदीपप्रकाशितस्वर्गापवर्गमार्गाणां 
समाधिजलव्ध (ब्ध) त्रिभुवनकीर्तीनां श्रीमदम्भोजशम्भुगुरूणां इत्यादि २-५५ 

2 ISG, II, Preface, p. 1. 

3 Gwalior Arch. Rep. V. S. 1998, No. 6. 

Gwalior Rajya Ke Abhilekha, No. 627, p. 85. 
See also Bhandarkar’s List, No. 2107 fot another inscription of the 
same dynasty. 

* Gwalior Rajya Ke Abhilekha, p. 85, No. 628. 

5 ते निवसति वनवासे कुल्तलो*****“मुनिः 

v. 41, MAST, XXIII, p. 125. 
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villages in Dahala mandala to Sadbhàva-$ambhu who with this princely 
donation founded a monastery known as Golaki Matha.! The evidence 
from Gurgi and Chandrehe inscriptions indicates that Sadbhàva-fambhu 
was identical with Prabhava-siva the disciple of Madhumateya Chidagiva.? 
He was succeeded by Somagambhu and after him came Vāmaśambhu 
“whose feet were embellished by the row of crowns of kings and are even 
now meditated upon by the Kalachuri kings".3 The statement finds 
striking epigraphic corroboration as no less fhan seven kings—Lakshmi- 
karnna, Yasahkarna, Narasimha, Jayasimha, Vijayasimha, Sankaragana 
and Trailokyavarmmadeva Chandella king who supplanted the Kalachuri 
dynasty are styled as “meditating upon the feet of Paramabhattaraka, 
Maharajadhiraja Parameévara illustrious Vamadeva”.4 The reason for 
mentioning the ascetic in this way is known from the commentary by 
Jonarüja on the Prithviraja-Vijaya.5 He states that the Kalachuri king 


1 नीत्वा कालमनन्तकजयी सदुभावशम्भोग्गुरुदुर्वासोन्वय संभवस्सुचरितः प्राबुद्धपुण्यैः 
नृपाणाम्‌ । 
शैवानां प्रथमाय शंकरपदध्यानामृताम्भोनिधिकीडाम्ब्रेडनकम्मं निर्म्मलतरस्वान्ताय 
शान्तात्मने । 
तस्मै निस्पृहचेतसे कलचुरिक्ष्मापालचूडामणिग्रामाणां युवराजदेव नृपतिभिक्षा 


न्त्रिलक्षीं ददौ ॥ 
JAHBS, IV, p. 157. 
2 The Chandrehe Ins, of Prabodhasiva mentions that Prabhava-siva made 
to accept the earth sanctified by the touch of his feet by Yuvarajadeva” 
Again the Gurgi Ins. of Prabodhasiva (EI, X XII, p. 133) records the 
same fact that Yavardjadeva made Prabhavasiva to accept a monastery 
constructed at an enormous cost”. Thus, there cannot be any reaso- 
nable doubt in the identi ofty Sadhava-Sambhu and Prabbava-siva. 
अथ नुपशेखरमालालालितपादोत्रवामशम्भुरभूत्‌ | 
अद्यापि कलचुरीशा यच्चरणाराधकाः प्रशस्यन्ते ॥ 
4 (a) Banaras CP. of Lakshmikargna K.S. EI, II, pp. 305 ff. 
(b) Khairha CP. of Yasahkarpa, EI, XII, pp. 210 ff. 
(c) Lal Pahad Ins. of Narasimhadeva, LA, XVIII, pp. 215 f. 
(d) Rewa CP. of the time of Jayasimha, LA, XVII, pp. 246 ff. 
(c) Kumbhi CP. of Vijayasimhadeva, EI, X X XI, p. 116. 
(0 Sagar Ins. of Sankaragana, EI, XXVI. 
(g) Rewa CP. of Trailokyamalladeva, El, XXV, 1. fi.. 
5 साहसिकस्तपस्विने वामदेवनाम्ने निजराजलक्ष्मीं गुरुदक्षिणायै दत्वा सर्वा भूमि जेतुं 
प्रस्थितवान्‌ ॥ 
Prithviraja Vijaya, p. 174. 
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Sahasika after dedicating his empire to his spiritual preceptor Vamadeva, 
proceeded to conquer the whole earth. The king Sahasika is most probably 
the’ king Yuvarájadeva II as shown elsewhere. Since his reign, 
there is a continued ling of the rajagurus in succession running from 
Vamagambhu.  Vimalaíiva and his disciple! Vastugiva were probably 
the spiritual teachers of Kokalla II and his son Gangeyadeva. The name of 
the preceptor of Lakshmikarnna is lost. Purushagiva was “the prosperity 
of Yagahkarna” and Saktigiva was “the real power of the king Gayakarna". 
His disciple Kirttisiva was probably the preceptor of Narasimha while 
Vimalagiva described in the Jubblepur Kotwali Ins. of Jayasimha as “the 
illustrious rājapuru” was "showing great vigilance in looking after all 
royal affairs”. His disciple Dharmasiva perhaps migrated to south where 
his disciple Vi$veévara-íambhu, worshipped by the kings of Malava and 
Chola countries initiated the Kakatiya king Ganapati in Saivism. 


Santagiva and Nadagiva were also the disciples of Vimalaéiva as 
mentioned in the Rewa CP. of Trailokyavarmmadeva.? Nādaśiva executed 
a deed of mortgage on behalf of Santasiva in which the village Allora was 
pledged to Ranaka Dharekha in Saivism. 


This would indicate that after the fall of the Kalachuri dynasty, 
these ascetics had fallen on evil days and, therefore, they migrated to 
different places. 


Thus, the line of rajagurus started from Vamagambhu in the time 
of Yuvarajadeva II (c. 975 A.D.) continued for more than two hundred 
and fifty years and ultimately came to an end in c. 1225 A.D. when the dynas- 
ty was supplanted by the Chandellà ruler Trailokyavarmmadeva. 


F. The Rajagurus of the Chola Kings :— It is supposed that there 
was a succession of the rajagurus throughout the Chola rule? also. Téina- 
éiva and Sarvagiva are mentioned in inscriptions of Rajaraja I (985-1014) 
and Rajendra Chola (1012-1044). There is epigraphic evidence to show 
their considerable influence in the Chola courts during Kulottunga I (1070- 
1120 A.D.) and Kulottunga III (1182-1216 A.D.). 


1 See Appendix A. 


2 It is noteworthy that Santagambhu is mentioned as the incarnation of 
Durvasà, EI, XXV, p. 1 ff. 


8 Cholas, IL, p. 484. 
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The line of Téina-giva-guru is mentioned in the Karma-kriya-kandat 
and the Paddhati composed by Somagambhu. Téina (éiva) was succeeded 
by Vimala-siva whose disciple Sarva-siva is mentioned in inscriptions. , 
It is stated that Rajendra I was supplying a large quantity of grains as 
ücháryabhoga to Sarva-iva and his disciples in the Aryadega, Madhyadesa 
and Gaudadega. His disciple Somagambhu composed several Saiva 
works. 

Siddhanta-sarawah of Trilochanagivacharya records a tradition that 
Rajendra Chola saw the best of the éaivas in Northern India when he came 
to take a bath in the Ganga and carried them to settle in his own country 
in Kanchi and elsewhere in the Chola land?. Vigvegvara-siva of the Malka- 
puram Ins. of the king Rudradeva was an inhabitant of Gaudadega and 
belonged to the Golaki Matha of Dahala region who established a monastery 
at Mysore’. South Indian inscriptions mention some ascetics of the line of 
Bhiksha-matha and Kollamatha* at Varanasi. This would indicate that 
the ascetics of Saiva-siddhanta school migrated from north to south during 
this period. 

G. Ascetics in Várünast :—The Gurgi Ins. of Prabodhasiva records 
that the ascetic Prabodhagiva built an abode at Varanasi5. Disciple of 


1 श्रीशाननामा शिवतुल्यधामा तस्याथ शिष्यो विमलेशनामा । 

तस्यापि शिष्योस्ति शिव (ara) रिशिवात्मा शिष्यो भव्यस्य च सोमझम्भुः uu 

In the manuscript of Karmmakriyakanda (Cat. of Palm Leaf & Sel. 
Paper Man. in Nepal: H. P. Sastri, p. 45) Srifana is mentioned 
as Srigona. This Somafambhw is different from Somagambhu of the 
Malkapuram Ins, of Rudradeva. Saivabhiishana Grantha mentions 
one Somafambhu who wrote a paddhati. 
उग्रोत्तरज्योतिरथो स सद्यदश्नी रामकण्ठोषि च वैद्यकण्ठः । 

नारायणइचापि विभूतिकण्ठः श्रीनीलकण्ठावपि सोमझम्भु: d 

राजेन्द्रचोळ इत्याख्यः चोळभूपो महीं वसन्‌ । 

गंगास्नानाथेमागत्य दृष्ट्वा शैवान्वरान्तदा ॥ 

सनात्वा प्रतिनिवृत्तस्सन्‌ तान्‌ समादाय शैवकान्‌ । 

स्वराज्ये स्थापयामास चैवाचायेवरांस्तदा | 

कांचीमध्ये चौळभूमौ ajia प्रविस्तराः ॥ 


AST, AR, 1911-12, p. 176. 
3 JAHRS IV, p. 
* Cholas, pt. II, p. 485. 
5 MASI, XXIII, 122 ff, V. 14. 
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Kumāraśiva the guru of Mülaràja Solanki belonging to this faith had compo- 
sed a Pratishtha work in 1090 A.D.! at Banaras. (The manuscript of the 
work is reported to be in ASB). A Chola inscription mentions Jiianagiva 
of the Lakshadydya-saniana of the Kolla-matha at Varanasi?, 


2. LITERARY ACTIVITIES OF THESE ASCETICS 


Inscriptions describe the literary activities of these ascetics. Vyoma- 
Siva of the Ranod monastery seems to be a reputed scholar of outstanding 
importance. Inscription from Ranod mentions the composition of a work 
known after him’, 


The Gwalior Ins.& further gives us information that he, by his com- 
mentary, expounded the true nature of the real padartha (a catogory of 
the Vaigeshika system) and also the unreal gross ignorance even as the 
Sun by his light reveals existing objects and dispels pitchy darkness. This 
commentary on the Vaiseshika work is no other than the Vyomavati-tika 
of Vyomasiva on the Pragastapada-bhashya. The celebrated author Udayana 
mentions him with respect in his Kirandvali. He has also been quoted by 
Gunaratna, Rajasekhara and Varddhamána5, 

Iéina-Siva-zuru-paddhati6 a volumnious work has been ascribed 
to Isanasiva, tho rajaguru of Rajendra Chola. The Prayaschitta-samuch- 
chaya, the Naimittika-kriyanusandhàna and the Pratishtha-darpana were 
composed by Hridayaéiva of the Gorathika Matha at Dhara’, Brahma- 
$ambhu of the Karkaroni branch8 and Vairochana, the disciple? of Iéana- 


1 ISG, Pi. II, Intr. 
2 Cholas, pt. II, 485. 
? इाघूयं जन्म जगत्त्रयेषि दधतः शेषस्य तस्य क्षमा 
मस्य व्योमपदादिमन्त्ररचनाख्यातामिधानस्य च 
V. 23. EI, 1, P. 254 f. 
4 मुनिसूर्येण निरस्तं टीकालोकेन येन लोकस्य । 
प्रकटयतेह पदार्थं सन्तमसञच्च सन्तमसम्‌ ॥ 
The verse has been quoted by Prof. Mirashi (THO, 1950, p. 16). 
See also “Vyomasiva the Author of Vyomavatt” by Dasarath Sharma 
(HQ, X, p. 165). 
5 Indian Logic and Atomism, p. 32 aun. 
9 A Study on Vastuvidya, preface, p. ii. 
* ISG. Il, preface p. 1 
8 Ibid, Part II, preface. 
® Ibid, 
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Siva respectively. The Malkapuram! Ins. of Rudradeva mentions the 
writing of the Somasambhu-paddhati by Somasgambhu, the predecessor of 
Vamasambhu which is not available. The available Somasambhu-paddhati? 
was composed in 1153 V.S.=1095 A.D. by another’ Somagambhu who 


flourished in the line of Isanasgiva. 


3. PHILOSOPHY 


We have already seen that the Vaifeshikas were Saivas while the 
Naiyàyikas belonged to the Pasupata school. Literature discloses the 
existence of the Siddhünta-Vaiseshika branch of the Vaiseshika school. 


A. Biddhünta-Vaiseshikas :—Apta-pariksha (9th Century A.D.) and 
Yaéastilaka? (c. 966 A.D.) mention two sections of Vaiseshikas :— 
(a) The Siddhanta-Vaiseshikas and 
(b) The tarkika-Vaiseshikas, 


The difference between these two sections of Vaigeshika philosophers 
are mainly four :— 

(i) Siddhanta-Vaiseshikas were theist. They believe in the 
existence of Mahesvara-Siva and also in the categories recog- 
nised in the Vaiseshika system while Tarkika-Vaiseshikas 
were atheist4. 

(ii) According to Saiddhantikas salvation can be obtained by 
faith in Siva characterised by initiation into Saiva cult. while 


1 नाम्ना निजेन सकलागमसिन्धुसेतुं यः पद्धति करुणया प्रतिमां बबन्ध । 
LL. 65-66. 
JAHRS, IV, p. 157. 
2 श्रीविक्रमाख्यनुपकालसमुद्भवेषु 
पंचाशता त्रिसहितेषु शरच्छतेषु । 
एकादशस्वमलशास्त्रमिदं समाप्तं 
गूढस्य देशिकमतस्य सहस्रयुग्मम्‌ ॥७॥ 
Somasambhu-paddhati, p. 1. 

3 Vol. IL p. 269. Yasastilaka and Indian Culture, p. 184. 

4 यथैव fg महेश्वरस्य स्वरूपतः सत्वं वृद्धवैशेषिकरिष्यते तथा पृथिव्यादिद्रव्याणां 
रूपादिगुणाना मुत्क्षेपणादिकर्म्मणां सामान्यविशेषसमवायानां च प्रागभावादीनाम- 
पीष्यत एव 
Apta-bariksha v.v. 59-67. 

Yafastilaka and Indian Culture, p. 218. 
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tarkikas maintain that it results from the knowledge of cate- 
gories.! 

(Hi) Türkikas hold that the salyation consists in the complete 
cessation of ignorance-pain due to the extirpation of attributes 
of soul while Siddhantikas maintain that it brings blissful 
consciousness besides the annihilation of ignorance-pain.* 

(iv) Vyomaéiva regards verbal testimony (éabda) also as a valid 
source of knowledge in addition to inference and perception 
but the orthodox section does not recognise sabda as independent: 
source of knowledge?. 

On the basis of inscriptions it may be demonstrated 
that these Siddhünta-Vaiéeshikas were the followers of 
Saiva-siddhünta school and that: these differences from the 
orthodox section arose from the acceptance of devotional 
doctrine as laid down in the dgamas by the Saiva-siddhanta 
school. 


B. Inscriptions and Siddhanta-Vaiseshikas :—These characteristic 
principles of Siddhanta-Vaiseshikas are obtained in inscriptions set up by 
Saiva-siddhania scholars. > 

(i) These inscriptions invariably begin with an invocation to Siva 
and other deities of Saiva pantheon. They reveal a full-fledged Saiva 
mythology and pantheon. 


1 सकळनिष्कलाप्तप्राप्तमन्त्रतनत्रपेक्षदीक्षालक्षणाच्छूडामात्रानुसरणान्मोक्षः इति सैद्धान्त- 
वैशेषिका: 1 Ya$astilaka, Vol. Il, p. 269. 

 दग्घेन्धनानलवदुपशमों मोक्षः । Pradastapada, p. 144. But in the Apta- 
pariksha (under verse 11 ; see also Yzsastilaka and Indian Culture, 
p. 218) ज्ञानशक्तिस्तु निःकमंणोपि कस्यचिन्न विरुध्यते चेतनात्मवादिमिः कैश्चिद्वै- 
शेषिकसिद्धान्तमम्युपगच्छड्िमुक्तात्मन्यपि चेतनांयाः प्रतिज्ञानात्‌ । 
That this was also the view of Saivas is known from Bhiskata who 
in his Bhishya, 2-2-37 notes. पाशुपत-वैशेषिक-नेयायिक-कापालिकानाम- 
विशिष्टाः मुक्त्यवस्थायां पाषाणकल्पा आत्मानो भवन्तीति ।. सांख्यशैवयोइत 
विशिष्टा आत्मानइ्चैतन्यस्वभावा स्तिष्ठन्तीति । 

3 Manibhadra in his commentry on Shad-darsana-samuchchaya mentions 
this view of Vyomafiva :— 
यद्यपि aera व्योमसिवाचार्योक्तानि त्रीणि प्रमाणानि तथा श्रीधरमतापेक्षया 
अत्र उभे एव निगदिते । 


(p. 63) Keith: Indian Logic and Atomism, p. 56 n. 
6 
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(i) The Bilhari inscription! states that even “sacred knowledge and 
due discrimination “are dependent on the devotion to Siva". Austerities 
destroy the darkness of ignorance and set a person on the path of nirvana® 
which would be obtained by bhakti-yoga.* 


(iii) Salvation is the greatest of pleasures and comes as a “downpour 
of nectar" in the form of bliss which could only be experienced.3 


(iv) The dgamas are regarded as the most authoritative work. Wor- 
ship is done in accordance with the agamas. This high position assigned 
to these revealed scriptures necessitated the recognition of sabda as an 
independent source of valid knowledge.4 


Thus, the Saiva Siddhinta school was affiliated to the Saiddhantika 
section of Vaigeshika philosophy. On the basis of literary evidence it 
seems that this school came into existence sometime before ninth century 
A.D. Vyomagivs who differed from the earlier deharyas in some of the 
principles noted above, flourished in the beginning of tenth century A.D. 
By the time of Somadeva Süri (c. 966 A.D.) differences in two schools of 
the Vaigeshikas were clearly crystallized and in the fourteenth century 
A.D. Jain writers made an unqualified statement that the Vaiseshika 
achool was devoted to Siva worship. This would indicate the influence 
gradually exerted by the Saiva school on the Vaiéeshika philosophy. 


Inscriptions of these ascetics do not mention the fundamental philo- 
sophical concepts of the Siddhanta school. The First Baijnath Prasasti, 
however, contains metaphysical terms used in it. The inscription addresses 
Siva as Pasupati5 who cuts the bonds (pasa) of persons devoted to him. 


1 qafa नुपतिवंशे जन्म पृथ्वी च भोग्या श्रुतमुचितविचारइचारुरूपप्रभाव:। 


समरविजयसम्पत्तस्य यो निःप्रपंचं चरणयुगलमूलं संश्रितः शंकरस्य ॥ 
EI, I, p. 261, V. 75. 


१ शिष्यस्तस्य शिखाशिवः शिखिसमो विभ्नत्तपस्तेजसा | 
दीपत्वं विनिपातितान्धतमसो निर्व्वाणमार्गे स्थिति: 11 
Chandrehe Ins. of Prabodhasiva, K.E. 724-975 A.D., MASI, XIII, 
p. 117 ff 
3 किमिह बहुभिरुक्तैर्नाथ सर्वस्य हेतुर्भेवैतु भवति नित्यं भक्तियोगो ममैकः । 
सकलसुखविशेषाद्यत्र पीयूषवर्ष: स्वयमनुभवगम्यो जायते त्वत्प्रसादात्‌ ॥ 
E.I, I, p. 261. 
4 See note ‘5’ above. 
5 यद्यप्यहं पशुपते कुमतिद्र एव ॥१॥ 
पाशच्छेदन कतैरि प्रणमतां मोहान्धकूपब्रुडलू ॥२॥ E. L, 1 p. 104 £. 
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Pabu as'amul staying in the body is also mentioned. Mala! is said to have 
been destroyed by.the sight of Siva. 


4. YOGA 


Yogic practices hold an important place in the agamic works. Ins- 
criptions also betray influence in the Saiva-siddhanta school. 


The Gurgi Ins. records that Prasanta-siva had attained mastery 
over postures uf sitting (jitdsana). His mind was devotedly fixed to the 
meditation of Siva inside his lotus-like heart (and therefore) he possessed 
inner satisfaction. 

Prabodhagiva lived on green leaves ($2ka), roots of water-plants 
(sdluka) and fruits such as Gmalaka, priyala as well as roots. The Gurgi 
Ins. informs us of his building an abode for the siddhas on the banks of 
the river Sona “having entered which yogis who had exterminated anxieties 
caused by the impediments through the performance of vows, who were 
free from passions, who had attained success in meditation and whose 
mind was clear; acquire the positon (fit) for obtaining emancipation.® 


5. KRIYA 


Excavation of water-reservoirs, construction of temples, installation 
of images, founding of monasteries and other architectural activities consti- 
tute the third section of the dgamas known as ‘kriya. 


1 बहुदेहान्तरस्थाणु त्वमेव किल कथ्यसे ॥८॥ Thid. 

१ मलादिहृदयाल्हादिदर्शनतो दिने दिने uci Thid. 

$ आसीनस्य जितासनस्य विजने हुत्पद्ममध्यस्थित- 
स्थाणु-ध्यान-निलीन-निश्चलमनः संवेदितान्तर्म्मृदः ॥१५॥ 


TE MASI, XXIII, p. 128 ff. 
4 विचार्य निखिलागमान्विधिसमाधिबुद्धेश्वरः 


प्रियाछफलमूलकामलशाकशालूकभुक्‌ । MASI, XXIII, p. 117 8. 
5 सिद्धस्थानमचीकरत्‌********* यः शोणतीरोपरि । 

यस्मिन्‌ योगजुषः प्रविश्य नियमध्वस्तान्तरायाधयः 

शान्तः सिद्धसमाधयौ धु (ध्व) च्छ मतयो गच्छन्ति मुक्तेः पदम्‌ ॥ 

MASI, XXIII, p. 117 f. 

In MASI Dr. Banerjee has corrected the last line as adhvamatayo 

gachchhantimuktehpadam but in EI, XXII, p. 127 he reads it as 

achchhamataya but. adkvamatayo suits the context better adhvan is a 

technical term of Saiva-yoga. 


(5४: 3 


Kriya was a popular feature of the Saiva Siddhanta school. Ins- 
criptions record the excavation of wells, vapis! and other water-reservoirs, 
founding of several mathas? and abodes of siddhas,® the installation of 
Saiva images* and similar activities by the Saiva ascetics of Dahala region. 
The Malkápuram5 Ins. describes the establishment of colleges, feeding- 
houses and hospitals by VisveSvara-siva of Golaki Matha. 


6. CHARYA 
. Charyà consists of daily rituals, worship of images and yantras, cele- 
bration of festivals and similar activities. 

A. Dailj Rituals :—Fire-rituals with Saiva mantras were daily 
performed. Prabodhasiva is compared with Kumara because he was as 
much versed “in pouring libations on high tongues of fire as Kumara is in 
tending his bird-conveyance peacock.”® Mind of Gangadhara was purified 
by the most sacred texts of the Saiva doctrine in consequence of the obla- 
tions duly thrown in fire three times a day at the worship of the moon- 
crested god? Siva. 

* अनुगीर्णमथों सिन्धुप्रर्यं तडागमचीखनत्‌ | 

प्रचुरसलिलं कूपं चात्र प्रबोधशिवः शमी ॥१६॥ MASI, XXIL, p. 117 8. 
He re-excavated another well also which was originally dug by 
his preceptor (V. 18, Ibid). 

स खलु देवतायतनवान्वापीनिवेश: शुभ: । 

सोद्यान: प्रथते स्वकीत्तिविभवः साक्षादिवानश्वर: ॥ EI, 1, p. 354 ff. 

3 The wealth in the mafhas is described in the Ranod Ins :— 
स्फारर्धान्यहिरण्यरत्ननिवहैन्निःशेषमन्तवंहि 
्त्वंगत्तुंगतुरंगमैम्मंदभरोद्घूतैशच गल्जंदगजै: i 
स्वस्थानस्य विशीर्णविद्रुतमठस्योद्दामलक्ष्मीभृतो 
भूभागास्तपसा पुनन्नेवरुचः d fr यस्य॒ च ॥२०॥ Ibid. 

* MAST, XXIII, p. 122. V. 13. 

« यः प्रत्यतिष्ठिपदुमामुमया च मिश्रमीशं षडाननमथ प्रथितोरुक्रीत्िः । - 


प्रा्ादसन्निहितदेवगृहेषु विद्वान द्वारे तथा गणपति चुः सरस्वतीं च |! १३।। 
IMAST, XXIII, p. 122 8. 


शिवयुग्ममुमादेवीं नाट्येश्वरविनायकौ | 

a मठं मन्दिरै रम्यैरयमेतान्यचीकरत्‌ ॥ EI, 1, 354 f. 
5 JAHRS, IV, p. 147 # , 
5 उद्ग्रशिखितप्पंणप्रगुणितैकपाणिक्षमं 

कुमार इब सवंदा परिहृतांगनासंगमः । MASI, XXIII, p. 117 f 
? सातत्यान्नित्यकृत्याहुतिभिडूपचितौ चन्द्रमौलेस्त्रिकालं ` 

न्यस्ताभि्यंस्य शैवागममहितमहामन्त्रपूतान्तरेस्य । V. 13, EI, II, p. 
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B. Worship :—1t was tlie most important activity under this category. 


(a) Procedure :—Inscriptions do mot yield detailed information 're- 
garding if. The Bilhari Ins.1 records that it was conducted in accordance 
with the ügamic precepts. It further indicates that in the beginning, deity 
was bathed and then it was worshipped by offerings of flowers which was 
followed by the presentation of white garments,? garlands, sandal, elephants, 
horses etc. In the end hymns were recited and salutations were made. 


(b) Forms of Siva :—Out of the sixteen? forms recognised in the . 
Saiva-siddhünta, inscriptions mention Uma-mahesvara, Gangadhara4 and 
Néatyesvara forms. Vyomasiva had set up the images of Umà-maheávara, 
Uma, Nátyeévara and Vináyaka.5 Prabhavasiva, likewise, installed Uma, 
Umé-mahesvara, Shadánuna, Sarasvati and Ganesa.6 


Náfyesvara seems to be a popular form. Siva in this form has been 
invoked several times in inscriptions. It may, however, be stated that 
nowhere in inscriptions do we get any suggestion for the interpretation 
of five-fold activities (pañcha-kritya) of Iévara. 


C. Pantheon :—Inscriptions mention Ganapati,? Shadinans, Uma 
and Sarasvati as important Saiva deities. 


1 सम्पूज्य देवमीशानम्विर्भवैः स्वैर्यधोचितै ; 
यथागमं यथाशास्त्रं स्तोत्रं विहितवान्नृपः ॥७२॥ EI, 1, 251 f. 
2 निमज्ज्य यो रत्ननिधौ श्रीमान्सोमेइवरं शनैः 
eres कांचनैः प्मैरथान्यत्तु न्यवेदयत्‌ NGON 
सोमेद्वरा भ्यच्च॑नम्‌ ॥ 
दत्वा यः करिंवाजिशुञ्रवसनस्रक्‌चन्दनादीन्पुनः 
संसाराश्रमशान्तयेति विनतस्तुष्टाव तुष्टःप्रभुः ॥६२। 7/4. 
* ISG. pt. IV, pp. 409-416. 
* EI, 1, p. 251, V. 1, MASI, XXIII, p. 117 ff, V. 1. 
5 शिवयुग्ममुमादेवीं नाट्येइवरविनायकौ ॥४४॥ EI, 1, pp. 354 f. 
* यः प्रत्यतिष्ठिपदुमामुमया च मिश्रमीशं षडाननमथप्रथितोंरुकीत्ति: | 
प्रासादसन्निहितदेवगृहेषु विद्वान्‌ द्वारे तथा गणपति च सरस्वतीं च ॥१२॥ 
; MASI, XXT, p. 122 ff. 
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APPENDIX 
THE RAJAGURUS OF KALACHURI KINGS 


Like the succession of spiritual royal preceptors of the Cholas, there 
was an unbroken line of rajagurus of the Kalachuri kings running for more 
than two hundred and fifty years. The Malkapuram Ins. of Kakatiya 
king Rudradeva S. 1183, the Rewa CP. of Trailokyamalladeva, the Jubblepur 
Ins. of Vimalaéiva, the Jubblepur (Kotawali) Ins. of Jayasimha and a few 
others furnish interesting details with regard to this line. 


The Malkapuram Ins. states that the Kalachuri king Yuvarájadeva 
of Dahala region made a munificent grant of three lakhs of villages to Sad- 
bhiva-gambhu who founded a monastery known as Golaki matha. Dr 
R. C. Majumdar,! Dr. D. C. Ganguli? and Dr. B. A. Saletore® identify this 
Yuvarajadeva with Yuvarájadeva-Keyüravarsha I, the son of Mugdha- 
tunga while Dr. D. C. Sircar takes him as Yuvarajadeva II, the younger 
son of Lakshmanaraja.4 The view of Dr. Sircar seems to be erroneous. 
The Jubblepur Ins. of Vimalagiva gives the succession of rüjagurus. Ac- 
cording to it, Purushagiva was the spiritual preceptor of Yaéabkarna.5 
The mutilated portion gives the names of the preceding generations of 
ascetics who filled the important role of the rdjaguru but those of their royal 
disciples have been lost. The combined evidence of the Malkapuram and 
the Jubblepur inscriptions proves that Sadbhava-4ambhu flourished six 
generations before Purushagiva and, therefore, he must have been con- 
temporary of Yuvarajadeva I who was the predecessor of Yasahkarna by 
six generations. As there is the corresponding succession of the rdjagurus 
and their royal disciples the identification seems well-nigh certain. 


Sadbhavaéambhu on the other hand is same as Prabhavasiva of the 
Gurgi and Chandrehe inscriptions, because 

(i) All facts recorded with regard to Sadbhava-sambhu in the 

Malkapuram Ins. are noted with relation to Prabhavagiva in 

the Gurgi and Chandrehe inscriptions. According to the 

Gurgi inscription it was Prabhàvaéiva who was made to accept 


Ši History of Bengal, Vol. I, p. 684. 
2 Age of the Imperial Kanauja, p. 89. 
3 Ancient Karnataka, 1. p. 392. 
* JUPHS, 1952, pp. 227 #. 
5 EI, X XV, p. 311 ff. V. 17. 
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the land-grant by Yuvaràja! I while the Chandrehe inscription 
states that Yuvarájadeva I established a monastery at an 
enormous cost for Prabhavagiva in the Dahala region.? 

(ii) The use of synonyms of names is a noted characteristic of 
Indian epigraphy and has been observed in the case of other 
ascetics of this line also. Thus, Chiidagiva of the Bilhari 
and the Gurgi inscriptions is written as Sikhasiva in the ins- 
cription at Chandrehe. In the Malkapuram inscription the 
change in name is due to the metrical exigency. The metre 
required a tagana in the place and hence Prabhdva a jagana 
has been changed to sadbhava a tagana. 


After Sadbhàva-$ambhu came Somaéambhu? who was succeeded 
by Vamagambhu. The inscription notes that “the Kalachuri kings are 
still mentioned in inscriptions (pragasti) as meditating upon his feet" 
(charanaradhakah).4 Seven kings® of this region are styled in inscriptions 


1 तस्याखिलक्षितिपतिप्रणतोत्तमांगचूडामणिद्युतिचयाच्चितपादपीठः 1 

शिष्यो बभूव भुवनत्रयकीत्तेनीयः श्रीमत्प्रभावशिवनाम मुनिर्म्मनीषी ॥६॥ 

आनीय यं सहजवासनया नयज्ञः श्रीमुग्धतुंगतनयो युवराजदेवः d 

सत्त्वोपकारभवदुत्तमकीत्तिहेतो रग्राहयन्मठमनन्तघनप्रतिष्ठम्‌ UI 

ततो मधुमतीपतेः कृतमहातपस्संचयः 

प्रभावशिव इत्यभूत्सकलशैवचूडामणिः । 

अनेकनृपवन्दितः स॒ युवराजदेवेन 

यस्तपोधनपतिः कृतचरणपूतगोलग्निकः uuu 

The Malküpuram Ins. informs us that Somaa$mbhu had composed 

a paddhati. Aufrecht therefore identifies this Somagambhu with his 

namesake whose paddhati has been found in manuscript form Ep. 

Rep. of the 3. Circle, 1917, p. 126 but the identification is evidently 

wrong because the other Somagambhu was the disciple of S-fiva 

(should be corrected as Sarvafiva) the rajaguru of the Chola kings. 

See ante. p. 36 

अद्यापि कलचुरीशा यच्चरणाराधकाः प्रशस्यन्ते । 

the word prafasyante may mean “described in prasasti or inscrip- 

tions" and the word Charandradhakah has a clear reference to 

` Vamadeva-padanudhyata. According to Mah&mahopüdhyàya Prof. 
V. V. Mirashi Vamadeva was a predecessor of the Kalachuri kings 
(EI, XXVI) but contra Dr. D. C. Sircar (JUP HS, 1952, p. 227) 
The evidence in favour of Dr. Sircar's view is rather strong. 

5 See ante p. 36 


a 
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as Vamadevapadanudhyata. Jonaraja in his commentary on’ the Prithvi- 
rüja-Vijaya! furnishes the interesting information that the Kalachuri king 
Sáhasika dedicated-his whole kingdom to his preceptor the ascetic Vàmadeva 
and started to conquer the Whole earth. The king Sahasika, however, 
does not figure in the Kalachuri genealogy. Dr. D. C. Sircar® identifies 
him with Gángeyadeva because he assumed the title of Vikramaditya and 
the celebrated Vikramaditya was known as Sahasiika=Sahasika. 
Secondly, Vamadeva is third from Sadbhávasambhu who, according to 
Sircar, was a contemporary of Yuvarijadeva II and therefore Gangeyadeva, 
the grandson of Yuvarája II should have been a contemporary of Vamadeva. 


But Vamadeva flourished four generations before Purushaéiva the 
preceptor of the king Yasahkarna and therefore he can in no way be con- 
temporary of Yaéahkarna's grandfather Gangeyadeva. The mutilated 
portion of the Jubblepur Ins. of Vimalasiva mentions the name of Vastu- 
giva, the preceptor’s preceptor of Purushasiva who was probably the ràja- 
guru of Gangeyadeva. In the succession as known from inscriptions, 
Vamasiva was contemporary of Yuvarájadeva II and hence it was he who 
dedicated his kingdom to Vamasiva. The Kalachuri inscriptions also 
indicate the samething. The Bilhari Ins. repeatedly states that, Yuva- 
rajadeva II worshipped Siva by his vaibhava i.e. kingship or wealth. It 
also quotes a stotra composed by Yuvarájadeva II in which he mentions 
the renunciation of all material prosperity and pleasure in favour of bhakti- 
yoga. The stotra seems to be a hymn of dedication. The inscription 
states that after worshipping? Siva by his wealth he composed the following 
hymn* :— 


“For those who are swayed by passion and whose minds are given 
up to sensual pleasure, this wealth becomes a cause of intoxication, Oh! 
granter of boons.” 


“Birth in a princely family, sovereignty over the earth, sacred know- 
ledge, due discrimination, beautiful form, and victory in battle come to 
him who takes refuge with holy feet of Sankara. 


1 See ante p. 36 

3 JUPHS, 1951-1952, p. 227-232. 

3 सम्पूज्य देवमीशानम्विभवैः स्वैर्ययोचितेः | 
यथागमं यथाशास्त्रं स्तोत्रम्विहितनान्नुपः ॥७२॥ 

4 VV. 73-75. 
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“What! is the use of making many words? Let there be, Oh lord! 
only one thing for me, and that is, firm devotion in you which is the source 
of all other things (enumerated above) and may the greatest of all pleasures— 
the shower of nectar which could only be experienced (and not expressed) 
through thy favour fall upon me 


This hymn very strongly suggests that Yuvaraja II dedicated his 
empire to lord Siva,I would like, therefore, to identify Sahasika with Yuvara- 
jadeva II. 


The Malkápuram Inscription leaves the names of four rájagurus who 
flourished after Vamasambhu and continues its narration from Saktigiva. 
The Jubblepur Stone Ins. of Vimalasiva fortunately supplies the missing 
link. Vimala$iva and then Vastusiva flourished in succession. The name 
of the disciple of Vastusiva is lost in the Jubblepur inscription. It was 
probably Rudragiva. The line of succession indicates that he must have 
been rdjaguru during the period of Lakshmikarna. The A. S. B. CP? 
of Govindachandra mentions Rudraéiva as the r&jaguru of Yasahkarna but 
the Jubbiepur inscription explicitly notes that Purushasiva was the spiritual 
preceptor of Yasahkarna. It seems. that Rudragiva was the rdjaguru 
during early period of Yasaskarna and later on Purushagiva succeeded him 
on the post. Thus, Rudragiva might have been the rájaguru during the 
period of Lakshmikarna and probably it was the name lost in the mutilated 

~ portion of the Jubblepur Inscription. Ascetics in the next three lines are 
mentioned both in the Malkapuram and the Jubblepur inscriptions. Saktisiva 
is mentioned in connection with Gayakarna while Kirttifiva is said to have 
contributed to the prosperity of Narasirhha. The next ascetic Vimalaéiva 
s mentioned in the Jubblepur (Kotawali) Ins. of Jayasitnhadeva and the 
Rewa CP. of Trailokyamalladeva. He was the rájaguru during the rule 
of Jayasithha The Rewa OP. of Trailokyamalla records Santasiva the 
Kali incarnation of Durvásà and his younger brother (co-disciple) Nada- 
Siva as disciples of Vimalasiva. The latter had executed a mortgage 
deed on behalf of the former in which he pledged a village. They are not, 
however, mentioned in the Malkàpuram Ins. which records the ascetic 
Dharmaéiva as the disciple of Vimalagiva. His disciple Viéveévarasiva 


1 किमिह वहुभिरुक्तैजन्नाथ weder हेतुर्भवति भवतु नित्यं भक्तियोगो ममैक: । 


सकलसुखविद्येषाद्त्रपीयूषवर्ष: स्वयमन्‌ भवगम्यो जायते त्वत्प्रसादात्‌ ॥७०॥॥ 
The translation given above differs from Kielhorn's, 

? JASB, XX XI, pp. 123 8. 

7 
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established an extensive monastery at Malkapuram in Mysore and initiated 


the king Ganapati in this faith. 


Thus, there was a line of rajagurus running from Yuvarajadeva 


II to the end of the Kalachuri dynasty. 


Ascetics 
Guhavasi 


Inscriptions 


| 
Sadbhiva-gambhu 
| 


| 
Somaáambhu 
| 
Vamaésambhu 
Vimalasiva 


Vistugiva 


ndra iva 
| 


Purusha-$iva 
| 
Sakti-siva 
| 
Kirttisiva 


| 
14-24-44-5 Vimalasiva 


It may be shown as follows :— 


Kings Ramerks 


Prabháva-$iva of 
Chandrehe and Gurgi 
Ins. 
[Yuvarájadeva II] 
[Kokalla IT] 

[Gangeyadeva] 


[Lakshmikarna and 
Yaéabkarna] 


Yaéahkarna 
Gayükarna 
Narasimha 


Jayasimha 


oo Ae d Saec EET 3) 
Santasiva-Nadasiva 
5 
1 
No. of Inscriptions :— 


Dharmasiva 


LES 
Viávesvara 


The Malküpuram Ins. of the Kakatiya king Rudradeva, JAHRS, 


IV, pp. 147 ff. 


The Jubblepur Ins. of Vimalasiva, ET, XXV, p. 309ff. 

The ASB. CP. of Govindachandra, JASB, XXXI, pp. 123ff. 
The Jubblepur (Kotawali Ins.) of Jayasiraha, EI, XXI, p. 95. 
The Rewa CP. of Trailokyamalla, EI, XXV, p. If. 
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VIII. MISRA SCHOOL: THE CULT OF THE PENTAD 


The tendency of rapprochement in orthodox religious sphere resulted 
in pañchadevopāsanā i.e. the worship of five deities as advocated by the 
Smartas. The movement was started much before our period, but it vould 
take a definite form only towards its conclusion in 11th century A.D. 


The Smàrta cult of the Pentad was initiated by the agamicas—Saivas 
as well as Vaishnavas. The Saiva Pentad had different varieties and they 
came into vogue by llth-lzth century A.D. 


Misra Saiva School: The Smarta Cult of the Pentad : Its Evolution : 


The worship of Siva with Sun, Sakti (mother-goddess), Ganesa and 
Vishnu was performed in the Miéra Pafupata School! This is same as 
émarta Paiichadevopisana. 

The later smärta treatises prescribe the daily worship of these Five 
Deities for a householder. It is somev.mes stated that the cult in this form 
was popularised by the advaita teacher Sarkara but it is extremely doubtful.3 

The first stage in the development of the pentad cult was the evolu- 
tion of trinity composed by Brahma, Vishnu and Siva. 


A. The Trinity (Trideva) :— 

(a) Association of Siva and Vishnu :—In the beginning we find the 
association of two great gods—Siva and Vishnu who came to be worshipped 
together. A late inscription from Kamariipa, describing the king as a 
devout worshipper of both Siva and Vishnu seems to have preserved an echo 
of earlier times. A. wish has been expressed in a Chamba inscription 
that the dedicator of a fountain-slab (dvdribandha) may attain the regions 
of both Siva and Vishnu.4 The Bhandaka Cp. of Krishnaraja S. 674—772 
A.D. is the earliest in the series to invoke Siva and Vishnu in a single verse 
by way of benediction.5 The Nagpur Ins. of V. S 1161—1104 A.D. addresses 


1 रवि शम्भुं तथा शक्ति विघ्नेशं च जनार्दनम्‌ । 

यजन्ति समभावेन, मिश्रपाशुपतं हि तत्‌ ॥ 
 आदित्यमम्बिकां विष्णुं गणनाथं महेश्वरम्‌ | 

पंचयज्ञपरो नित्यं गृहस्थः पञ्च पूजयेत्‌ ॥ Smrti-muktaphala, p. 384. 
3 History of Dharma-fastra II, II, p. 717. 
* EI, II, p. 353, L. 48. 

शिवलोकार्थे विष्णुपरलोकआरधाणे-- Antiquities of Chamba, p. 223. 
5 EI. XIV, p. 121. 


Siva and Vishnu together in an interesting way. “Siva and Vishnu-form 
a peculiar combination”, the inscription, says, “as they are passionless and 
passionate, clad in tigerskin and costly garments, garlanded with the 
strings of human skulls and flower-wreaths, decked with serpents and pearl- 
strings and smeared with ashes and anointed with perfumes.”! The Madhai- 
nagar Cp. of Lakshmanasena prays “Siva who sustained Hari in his most 
-peculiar body”.2 

Syncretic form composed by combining Siva and Vishnu in one image 
called Harihara or Krishna-Samkara also indicates the fusion. Several 
such images have been found. : 


A further development of this Harihara form is the Pradyumnesvara 
motif in which Siva, Parvati, Lakshmi and Narayana are carved on both 
the sides of statue to combine (a) Harihara '(b) Laksminaraydna and 
(c) Uma-Mahesvara forms. We know that such a syncretic image was 
installed in the sanctum of the Pradyumneévara templo built by Vijayaeena 
of Bengal.3 

(b) Vishnu and Brahma :—The Kachhapaghata king Virasimha 
is styled as a devout worshipper of Vishnu and a great Brahmanya.4 This 
„association is attested by a peculiar image representing Brahma and Vishnu 


together having one body.5 


(c) Siva and Brahma :—Similarly, titles like parama-brahmanya® 
parama-mahesvara i.e. a devout worshipper of both Siva and Brahma, 
parama-mahesvara-maha-brahmanya? and parama-mahesvareti-brahmanyah® 
indicate worshippers of Siva and Brahma both. The. Rewa Ins. of Malaya- 


1 वैराग्यं च श्रागतां च नृशिरोमालां च माल्यानि च 
व्याध्रौनेकपचम्मंणी च वसनं चाहींश्च हारादि च । 
यद्भूति च विलेपनं च भजते भीम च भव्यं च यद्‌ 
तद्दिश्याद्रूपमुमारमारमणयोर्मुरकित च भर्वित च वः। 
EL, 11, P. 183 ff. 
2 Inscriptions of Bengal, VL, p. 
3 «<Pradyumnesvara Motif in Sena period” JASB, 1956, IB, III, p. 46 V. 2 
4 JAOS. VI, pp. 542-47; See also, Pandukesvara CP. of Lalita 
Sundadeva A. D. 853, LA, XXV, 178. 
5 History of Bengal, Y, P. 48, pl, 1. 
* Sungala CP. of Vidagdha A. C. P. 166. 
7 Rewah CP. Ins. of the Maharanaka Kirtivarman, LA, XVII, p. 225 ff. 
8 Nirmand CP. Ins. of Maharanka Maharaja Samudrasena 611, WII. 
p. 286 8. 
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gimbal reveals the existence of a sect which was devoted to worship of 
Siva and Brahma together. Some Chedi inscriptions? salute Brahma 
in the beginning immediately followed by an inyocation to Siva while others 
invoke Siva in the form of Brahma as the creator of the universe and the 
reciter of the Vedas.3 This will corroborate the conclusion stated aboye. 


(d) Brahma-Vishnu and Siva :—The Karitalai Ins. of Lakshmanaraja 
K. S. 593 opens with an invocation to Brahma, Vishnu and Siva.4 The 
Kulait Cp. Ins. of Somavarman describes the King Salavahan as a devout 
worshipper of Siva, Vishnu and Brahmi. The Mandhata Cp. of Devapala 
Paramara V. S. 1255 invokes the trinity as Kaisa i.e. Brahmé-prajipati, 
Siva and Vishnu combined.9 Kaiéa (Ka=Brahma ; E=Visnu and Iéa= 
Siva) has been described as "resembling the waterlily, the blaokbee, and 
the Kaéa grass ; having respectively for weapons amenacing utterance 
(humkara), a discus and the pinaka ;, moving on a bird (swan), a bird. 
(garuda) and bull and residing in a lotus, water and mountain". Such 
combined images in the Harihara-pitàmaha, Dattatreya and Kaiga forms 
are discovered in large numbers.’ 


1 The verse transcribed by Sri R. D. Banerji is as 
ब्रह्मणा x शौनवांदिना घेदतपावार्थयोगिना । 
निस्तीर्ण्णानि पाषण्डानि यत्र माणवकैरपि !। V. 32. 
Firstly, adjectives in singular baehmanafanavadinz etc., cannot qualify 
the noun mapavaka in plural and secondly there cannot be any gap 
between Brghman& Sana because the eight letters of anushtubh are 
already complete. I would therefore, correct the verse as ;— 
ब्रह्मणा (णे) शानवादिना वेदतत्पा (त्वा) थंयोगिना | 
निस्तीण्णानि पाषण्डानि यत्र माणवकैर (केना) पि ॥ 


The phrase ‘Brahmpesinavadin i. e. a follower of the Sect devoted 
to Brahma and Ifana (Siva). 


* EI, II, pp. 1-7. 
* IA, XVIII, p. 210. 
* ओं नमोस्तु द्रहिणोपेन्द्ररुद्रेम्य: | 
5 AC. p. 184. 
* कैश: कञ्जालिकाशाभा हुँकार।रिपिनाकिनः । 
विविगोगतयो दद्यः संवोम्बु (जाम्बु) नगौकसः ॥ V. 3. LA., XX, 310 
7 Kaifa is identical with the Hariharapitamaha form of the Rapamandana 


but is different from Hatiharapitimaha form described in EHI, 
I, I, pp. 252-53. 
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The temple with three sancta for the trinity-Siva, Vishnu and Brahma 
having one mandapa like one at Kesari in Gujrata! displays the close 
association of three gods. .The inscriptions mention the construction of 
similar temples in other parts of the country.” 


(e) Sarya, Brahmi and Vishnu formed another triad. The copper 
plates of Viévarüpasena who was a devout worshipper of Sürya open with 
a salutation to Sri-Narayana followed by an invocation to Surya. It was 


authenticated by Sadasivamudra.3 The Gahadavala inscriptions record . 


the worship of this triad at the ceremony of gifts. A temple for the 
joint-worship of Sarkara, Vishnu and Bhaskara existed at Kargudri in 
Deccan.5 


B. The quadrumvarate :—The inclusion of Sürya in the trinity formed 
this quadrumvarate. Images combining Siva, Vishnu, Brahma and Sarya 
in one body have been found at Kiradu,$ Pavagarh,? Khajuraho, Gujarat,’ 
Kālañjara,10 and elsewhere.11 But it may be noted that no temple in India 
dedicated to the worship of these four deities together have been found. 


Ancient temples which are termed as Pañchāyatana really group 
the shrines for four gods—Siva, Vishnu, Sakti and Sürya. The Rewa Ins. 
of Vappullaka records the construction of a Siva-pafichayatana form of 


1 Arch. of Guj, p. 31. 

2 The Salotg: Pillar Ins. (c) discloses the existence of a temple for 
Trayipurusha at the agrahára of Pavithage. (si, IV., p. 57 

3 IB. III, pp, 133-134. ‘ 

t सूय्य॑भट्वारक संपूज्य भगवन्तं महेश्वरमभ्यच्यें विश्वाधारं 
वासुदेवं समाराध्य BL, II, p. 359 ff 

5 LA, X, p. 25. 

* ASIWC., 1907-08, p. 41 

* ASIWC., 1912 p. 48. 

8 This has been termed as Harihara- Hiranyagarbha in Aparajita-Prichchha 
pe 546. Isana-fiva-guru-paddhati, III. 27-30 nrmes it Sadafiva. It is 
regarded as a form of Sarya in Mark. P. CIX, V. TI. See also 
JISOA, XVI, p. 87. At Khajuraho several such images have. been 
found e. g. on the Eastern wall of the S. E. Subsidiary Shrine in 
the Lakshmana temple, and in Duladeo temple (see Hindu Temples 
I, pl. VI. 

® Lamboji Mata temple at Deimal, Arch. Guj. p. 163. 

10 Near Nilankarantha temple at Kalanjara Fort. 

u H., Krishna Sastai, “South Indian Gods and. Goddesses” fig. 144. 
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temple in which four shrines were built for four gods on the sides.! The 
record, however, is mutilated and gives the name of Vishnu alone who was 
installed in a subsidiary shrine as Lakshmi-narayana. The Brahmeévara 
temple Ins. of Kolávati likewise mentions the construction of four sub- 
sidiary shrines by the side of the main temple.? It however does-not describe 
the gods in subsidiary shrines. 


Panchayatana temples of early medieval period have been found at 
Osia, Khajuraho,  Bhuvaneévara? and Kashmira. The Vispu- 
Panchéyatana temples at Khajuraho and Osia have Siva, Sakti, Sürya and 
Vishnu in the four subsidiary shrines grouped around the main shrine, 
Kashmira temple belonged to another category. 


Thus this was another form of quadrumvarate formed by the substi- 
tution of Brahma by Sakti. 


C. Pafichadeva :—The Kilait Cp. of Somavarman in the middle of 
the eleventh century A.D. invokes five deities—Brahma, Ganapati, Vishnu, 
Sakti and Siva. But this pentad is not of the Smarta variety as Sürya 
has been substituted here by Brahma. 


1 पंचायतनं शिवस्य L. 18 
Tea देवकुली-चलुष्टययुतस्तासुक्रमाह्देवताः | 
ईशाने.........य लक्ष्मी संभारासना। | 
LI. 14 and 15 MASI. XXIII, p. 180 ff. 


The side temples of the different gods were situated on the four 
sides in a definite ogder—Kramād. The concluding portion of the 
mutilated line is Lakshmi-Sambhirdsand which would indicate that 
one of the four at least was Visnu. 
एकाम्रे सिद्धतीर्थ चतुरमरकुली चारुशालासमेत: . 
कोलावत्या तयैषः क्षितिमृकुटनिभः कारितः कीत्तिराजः ॥ 

V. 12. JASB, 1838, p, 577-62. 


ASI. AR., 190. 

It is stated on the basis of personal study of the temples. 
Antiquities of Orissa, pp. 58-89; Orissa e* Her Remains N. N. 
Ganguli, pp. 33-42. 

e जयति भुवनकारणं स्वयम्भूर्जयति पुरन्दरनन्दनो मुरारिः । 

जयति गिरिसुतानिरुद्धदेहो दुस्तापहरोहरश्च देवः ॥ A.C., p. 184 
“Girisuta” in second line may be construed (i) with niruddhadeva 
which would mean Siva whose body has been appropriated by the 
daughter of the mountain or (ii) separately to mean that “the 
goddess Parvati be victorious along with Siva who has controlled 
his senses (lit body)”, Any way the sense would be that Parvati 
and Siva be victorious either separately or in the composite form. 


a 
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The evidence for the Smarta group of the five deities comes from the 
lingas of 11th century A.D. representing the four sectarian deities— 
Vishnu, Sakti, Ganeéa and Sürya on four sides.! Similarly, the miniature 
shrines? representing these five sectarian deities in sancta and around 
furnish the testimony for the prevalence of this cult in early and late 
mediaeval period. 


It may, therefore, be concluded that the cult of the five deities as 
envisaged by the Smartas came into vogue by llth century A.D. and that 
it indicates the rapprochement of the Vedic and Agamic tendencies. The 
views that paiica-devopdsand was introduced by Sarhkaracarya does not 
seem to be right. , | : E 


A. Lakuliéa Pafichadeva :—Besides this Smarta variety, there were 
several Agamic forms of Saiva Pafichadeva group. Four disciples of Laku- 
liga i.e., Kusika, Gargya, Maitreya and Karuka along with Pataiijali formed 
one group:3 This variety was transported to Indonesia where it survived 
for a very long time although literature and epigraphy in India do not con- 
tain any reference to it. The Cintra Prasasti records another form. Ganda 
Tripurintaka, a Pagupata of Làkuliéa school, constructed a temple of Siva 
surrounded by five sanctuagigs of Goraksha, Bhairava, Afijaneya (Hanuman), 
Sarasvati and Vináyaka (Ganeéa).4 The epigraph explicitly describes it 
as pafichdyatana (temples for a group of Five Gods). Both these varieties 
are of the Làkuliía Pagupata school. 


B. Siddhanta Pafichadeva :—The Saiva Siddhanta ascetic Prabodha- 
fiva, on the other hand, set up five deities around the sanctum. They 
were Siva, Sakti, Karttikeya, Sarasvati and Ganesa. As the daily worship 
of these deities have been enjoined upon devotees in the [sdna-siva-Guru- S 
Paddhati, it seems that this form of Pafichadeva was accepted in the 
Siddhanta school. 


1 Introducing India, p. 20 
2 Development of Hindu - conography, (Second Edition) p. 545. 
3 HBD., 1, 406n. 
* गोरक्षकं भेरवमाञ्जनेयं सरस्वतीं सिंद्धिविनायकञ्च । 
चकार पञ्चायतनान्तराले बालेन्दुमौरिस्थितिमानसो यः ॥ EL, I, p. 284. 
s यः प्रत्यतिष्ठिपदुमामुमया च मिश्रमीशं षडाननमथ प्रथितोरुकीत्ति: | 


प्रासादसन्निहितदेवगृहेषु विद्वान्‌ द्वारे तथा गणपतिञ्च सरस्वतीञ्च ॥ 
MAST, XXIII, 122 


= = 


References to Saiva Pafichayatana occur in the Brahmeávara temple 
Inscription and the Koni Inscription of Kalachuri Prithvideva II K. E. 
9001 but subsidiary deities installed therein have not been specifically 
mentioned. 


IX CONCLUSION 


Inscriptions disclose three Saiva movements. The earliest movement 
was started by Srikantha who founded the Pasupata schools centuries 
before Christian era. Soma a little later started at Prabhisa two schools— 
(i) the school of logic known as naya-soma and (i) the Saiva devotional 
school called Soma-siddhanta. The association of schools of logic with 
Saiva devotional sects is perceived still later. The Pàéupatas belonged 
to the Nyaya while the Saiva were Vaieshikas. 


Lakulisa initiated the second movement which became in due course 
very influential. Inscriptions mention several important centres of this 
school during this period. Several branches sprung from them, Ananta 
section of the Paficharthikas is specially noteworthy. 


Guhavasi, just before this period originated a very powerful and 
vigorous movement which spread to the Punjab, Varanasi, Dahala province, 
Malava, Central India and Rajputànà. It sent its branches to Deccan, 
Tamil region and Andhra area. 


1 EI, XXVII, p. 283. 
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42 ; 


22? ;—sect, 


Kumara, 44* 
Kumaragiva, 39 
Kumarapala, 23 
Kuntala, 35 
Kuśika I, 8, 9, 2, 9n*. 10, 56, 
Kugika II 9n 
Kugika lineage, 9 
L. Suali, 242 
Lakshadhyaya Santana, 39 
Lakshmanaraja, 35, 46, 53 
Lakshmana temple, 54n 
+ Lakshmanasena, 52 
_ Lakshmi, 52 
Lakshmidhara, 13 
Lakshmikarna 1n, 36, 36n, 49, 50 
Lakshmi Narayana, 52, 55 
Lakshmi- Sambharasana, 55n 
Lakula, 8, 11 ;-8, 112 
Lakulagama Samaya, 11 
Lakulisa, 6, 7, 84, 94, 9n^, 10*, 11, 
12, 13, 18*. 28, 29, 56, 57; 
—Pagupata, 3, 8;-P. Doctrine, 
29-Pasupata School, 7, 8, 13, 
56-Pagupata Sect. 26 ;—Pan- 
chadeva, 56; 
Lalita Sundardeva, 52n 
Lalita vistara, 20 
Larbbakarna, 344 
Lata lineage, 19n 
Lokayata, 4n 
Madanapala, 1n 
Madanavarma, 1n 
Madhumateya, 30, 35, 36; 
—monastery, 35 
Madhyadega, 48 
Madhyapradesa, 34 
Mahabharata, 4, 7, 34 
—Sabhaparva, 34n 
— Santiparva, 4n 
Mahabhairava, 23%, 
Mahabhavagupta II, 1n* 
Mahadeva, 17 
Mahakalegvara, 2 
Maharanka Maharaja 
Samudrasena, 52n 
Maharanka Kirttivarman, 52n 
Mahasivagupta yayati, 1n 
Mahāvrata, 4, 19, 20, 21, 
Mahavratadhara, 23, 4n, 47%, 20!, 
Mahavratika, 21 ;-s, 20*, 21 


HE Siva, 40 
Mahipala Pratihara, 30n 
Mahua, 32 
Maitri, 15 
Maitrz upanishada, 19, 19n 
Maitreya, 8, 11, 55 
Majumdar R. C ; 46 
Mala, 43 
Malava, 2, 33, 34%, 37, 57 
Malayasirhha, 262, 27, 52-3 
Malati-Madhava, 19 
Malkapuram, 50 
Manibhadra, 41n 
Manavaka, 53n 
Mandapa, 54 
Mangalya Sastra 5 
Manjughosa, 26 
Mantras, 16 
Manu, 9n 
Matha, 31, 32 ;-s, 44, 44n 
Mathanadeva, 31 
Matsyendranatha, 24, 28 


Mattamayüra, 30, 32*, 33, 34* ;-s. 


34 ;—line, 35 ;-lineage, 32 ; 
— Matha, 30 ;—region, 1 
Mattavilasa, 21 
Mirashi, 32, 33, 33n*, 39n, 47, 51 
Miéra, 2? ;—Pagupata School, 
51 ;—School, 41 
Mugdhatuhga, 46 
Malaraja Solaki, 39 
Mila Satra, 12 
Mysore, 38, 50 
Mystic practices, 15 
Nadagiva, 372, 49, 50 
Nagavardhana, 20 
Naimittika-Kriyanusadhana, 35, 
39 


Naiyayikas, 40 

Nalachampi, 20°, 21 

Narasimha, 33n, 36, 37, 49, 50 

Narasirhhadeva, 1ni 36n 

Naravahana, 9, 15 

Natha Sampradaya, 22n, 
—Sect, 26 ;—yogi, 26n 

Natyegvara, 454, 

Naya-Soma 25, 57,—School, 24 

Na-ya-Su-mo-(Nayasoma), 25 

Nayasitra, 12 

Nepal, 25 


Netrabhafija, 1n 

Nilakantha temple, 54n 

Nimitta, 14 

Niruddhadeva, 55n 

Nirvana, 42 

Wisvasatattva Samhita, 12° 

Nivartaka activities, 16°, 

Niyama, 15 

Non—dualist School, 30 

Notices of Samskrita manuscripts 
and Seclect palm leaf in 
Durbar Library, 34n 

Nütana monastery, 13 

Nyaya, 132, 25, 57—; 
—bhasya, 14;—Bhishana, 14, 
—Pasupata philosphy, 13, 15; 
— School, 13, 142, 24, 25 ;— 
system, 24 

Omkarasiva, 31 

Orissa Kings, 1 

Osia, 55 

Paficha Brahma, 18 

Pafichdeva, 55, 56 

Pafichadevopasana, 2, 51, 56 

Pafichadhyayi, 7, 12 

Pafichakriya, 45 

Pafichartha, 12°, 14 ;—Vidya, 12 

Paücharthi Bhashya, 9n, 150, 17n 

Paücharthika, 12, 14, 97 18n, 28;- 
s. 12, 57;—Comm. 7;—La- 
kula amnaya, 14 ;—Philoso- 
phy, 14 ;—Sect, 11, 14 ;— 
Visvarüpa, 13 

Panchagrota, 8n 

Paüchasrotrorupa, 6, 8 

Pafichayatana, 54 ; 55, 56 

Pandita Gandadhvaja, 13 

Pandimandaladhipati alias 

Lakshadhyayi Santana, 32, 32n 

Paramabrahmanya, 52. 

Paramamahegwara, 1, 52 ;—Ma- 
habrahmanya, 52 

Paramamahegvareti 
52 

Paramara, 2 ;-s, 2 

Parmarddi, 1n 

Paramegvara Siddhanta, 22 

Parvati, 25, 52, 55n 

Pasa, 42 

Pagu, 15n, 43, 152 


brahmanya, 


Pagupata, 3%, 4%, 6, 7, 14%, 15n, 
22n*, 56—s, 13, 14°, 16, 17, 
18, 19, 24, 28°, 57 ;—ascetics, 
19n, 27 ;—doctrine, 7, 22; 
fold , 28;—15—Pentad, 9n, 18, 
26;—Literature, 15 ;—reli- 
gion, 7 ;—school, 7*, 8*, 15, 22, 
39, 57 ; —seat, 6n—Sitras, ix 
12, 14, 15n, 16, 16n, 17, 18 ;— 
teacher, 6n, 147, 19 ;—Vrata, 
15, 15n 

Pagupati, 6, 6n, 7, 17%, 42 

Pataliputra, 9n 

Patafijala Literature, 15 

Patafijali, 9n, 56 

Pati, 14? 

Paurusheya, 15 

Pavagarh, 54 

Pavana Siva, 30, 35, 54n 

Pentad, 51° 

Pingalamata, 55 

Pinaka, 53 

Prabandhachintamani, 2, 2n 

Prabhasa, 13n, 24°, 57 

Prabhava, 47 

Prabhava Sambhu, 36, 46n 

Prabhavasiva, 31, 35%, 36n* 45, 
463, 47, 50 

Prabodhachandrodaya, 3n, 19-20, 22, 
23}, 25° 

Prabodhagiva, 28", 317, 36n, 38, 
42n, 44, 56 

Pradyumnegvara motif, 52;—in 
Sena Period, 52n 

Pradyumnegvara temple, 51 

Pramatha, 12 

Pranama, 19;—gotra, 13°, 

Pranayama, 15 

Prasantasiva, 43 

Pragasti, 47, 47n ;—Pada, 417 ; 
—Padabhashya, 39 

Pratihara, 30 

Pratishthadarpana, 39 

Prayaschitta Samuchchaya, 34°, 39 

Prayatna, 14n 

PreDinnaga Buddhist texts on 
Logie from Buddhist Sourees, 
242 

Prithviraja Vijaya,, 36, 36n, 48 

Pulakesi II, 20 


19n 


( vi 


) 


Punjab, 2, 31, 34*, 35, 57 
Puragali Perumala, 32 
Puranas, 2*, 7*, 8, 10, 13n, 19, 23, 
24, 29, 34 
Bhagavata, 21n 
Karma, 23n, 29 
Lihga, 23n, 29, 29n 
Mark, 54n 
Siva—(Vayaviyasamhita), 3, 3n, 
4n, 5, Sn, 12, 12n, 13n', 20, 
24n 
Skanda, 29 
Varaha, 22 
Vayu, 7n, 29 
Vishpudharmottara, 6, 18 
Purandara, 30, 32* 
Parta, 16^ 
Purushagiva, 46, 48*, 49, 50 
Parva, 12?;—Karanagama, 6n ;— 
Kaulas, 13 
Quadrumvarate, 542 
Raghüttama, 23 
Rajaguru, 37, 39, 46%, 47n, 48, 
49, 49—s, 2, 28, 35%, 37%, 46*, 
49, 50 
Raja Sekhara, 9n, 15n, 39 21— 
Sari, 10 
Rajaputana, 27, 31, 57 
Rajaraja I, 37, 38 
Rajendra Chola, 38, 39 
Rajendravarmman, 
Rama, 26, 27° s 
Rāmānuja, 3, 10, 20, 20n, 22n 
Raņabhañja, 1n 
Ranastambha, 1n 
Ranaka Dharekha, 37 
Ranapallika, 27 
Ranipatra, 34*, 35 
Ranod, 32 ;—monastery, 39 
Rao, T.A.G. 6n, 16, 22 
Rashtrakata, 30 
Ragi, 198 ;—ending names, 19n 
Ra£ikara, 7, 9n*, 15n, 17 
Ratnaprabha, 14 
Ratnatraya, 5, 5n 
Rattaraja, 35 
Religious Practices, 14, 15 
Rohtaka, 34* 
Rudra, 17 
Rudradeva, 3, 22, 30, 32, 35, 38, 


bE 


38n, 40, 46, 50n i 
Rudra Sarhbhu, 30 312 
Rudragiva, 49°, 50 
Rapamandana, 53n 
Ripagiva, 31 
Siva, 47n 
Sabara Tantra, 22° 
Sabda, 41°, 42 
Sacrifices, 12 
Sada Siva, 6, 54n ;—mudra, 54 
Sadbhava, 47 - 
Sadbhava Sathbhu, 30%, 31, 35, 

36°, 36n, 463, 47, 48, 50 
Sadhanva, 33n‘ 

Sadyojata, 18 

Sahasanka, 45 

Sahasika, 37°, 48°, 49? 
Saiddhantika, 42 ;—8, 41, 42 
Saiva, 3°, 4, 22n, 57—ascetics, 1, 

2, 22n, 44— cult, 40; deities, 

45 ;—devotional sects, 57; 

devotional schools, 57 ;—do- 

ctrine, 44, 57 ;—agamas, 22 ; 

—images, 44, incarnations, 8 ; 

—mantras, 44 ;-movements, 57; 

—mythology, 41—Panchaya- 

tana, 57 ;—Pantheon, 6%, 41 ; 

—Pentad, 51 ;—rajagurus, 2; 

—religion, 7 ;—school, 4n, 10, 

24, 29, 30, 42 ;—sects, 26n ; 

—Siddharta, 2, 3, 5, 6, 41, 42, 

45 ;—Siddhanta asceties, 56 ; 

—Siddhanta doctrine, 28, 29 ; 

—Siddhanta literature 18n ; 

—Siddhanta Philosophy, 34 ; 

—Siddhanta school, 2, 6, 14, 


28, 29, 38, 41, 43, 44,— 
teachers, 18 ;—works, 35 ;— 
Yoga, 43 


Saivas, 13, 14, 23n, 38, 40, 41, 51 

Saivabhishana grantha 38n 

Saivism, 2*, 5, 8, 10, 25, 372, — 
kashmira, 5, 5n 

Saka, 43 

Sakti, 5, 14*, 51, 54, 55, 56° ;—s, 
14n;—ism, 25;—Siva, 37, 
49*, 50 

Saletore, B. A., 462 

Samadhi, 15 

Samayas, 4 


Sathbuddha Siddha, 26, 26n 

Satnkaracharya, 56 

Samkaragana, 36, 36n 

Sarikaradigvijaya, 4 

Sarhsarikas, 11 ;— kula, 27 

Sanatkumara, 15 

Sarkhayana Brahmanas, 17 

Santana, 31 

Santa Siva, 31, 37, 37, 49, 50 

Saradatilaka 5 

Sarirakbhashya, 3 

Sarügadeva, 9, 29 

Sarva, 17 

Sarvadarsana Sargraha, 7, 12, 18n 

Sarva Siva, 37, 38°, 47 

Sarvavarmman, 23 

Satischandra Vidyabhushana 24 

Saundarya lahari, 13, 13n 

Sayujya, 17n 

Seng-ho-pulo, 34 

Shadanana, 13n, 45 

Shaddarsana Samucachaya, 10, 13, 
13n* 20, 41n 

Siddhas, 26*, 27, 44 

Siddha literature 27, 27? 

Siddhamata, 26n* 

Siddha school, 96%, 26n, 27* 28 

Siddha Siddhanta Samgraha, 26 

Siddha Siddhanta Paddhati, 26n 

Siddhanta ;—Panchadeva, 56 ;— 
school, 42, 56 

Siddhanta saravali, 38 

Siddhanta Vaigeshika, 40%—s, 41 

Siddharthayogi, 26, 27* 

Siddhayoge$vara school, 28 

Siddhi, 6 

Sikha Siva, 47 

Sirhhapura, 342 

Sitbha Varmman, 33n* 

Sircar, D. C., 46° 47n? 48 

Siva, 1, 2, 77, 8, 13, 13n*, 14% 15%, 
16, 17°, 20, 21°, 22*, 23, 14, 25, 
27*, 28, 294, 30, 34, 425, 43, 
44, 458, 488, 49*, 51*, 52, 537, 
53n, “545, “555, 5551९ 556; 
—dargana, 18n ;—drishti, 55 ; 
—Panchadeva, 56 ;—Pancha- 
yatana, 54 ;—Sakti, 27 ;— 
Sasana, 3%, 4, 7, 8, 19, 21, 22, 
224, 22,—s. school, 8 ;— 


( viii) 


Siddhanta, 31 
Siyaka, 34 
Si-yu-ki, 34n 
Smarta, 55, 56;—s, 51, 56, 
—cult, 2, 51 ;—groups, 56, 
—treatises, 51 
Smytimuktaphala, 51n 
Solanki chief, 2 
Soma, 13, 24? 25°, 
25 ;—cult 4n 
Somadeva Suri, 42 
Somanatha, 24 
Soma Sathbhu, 35, 36, 38? 38n’, 
40, 47, 47n? 
—paddhati, 40*, 40n 
Somagarma, 13n, 24° 
Soma Siddhànta, 19, 23, 25°, 57 
Soma varmman, 53, 55 
Somegvara monastery, 13 
Sopariya line, 31 
South, 37 
South Indian Gods And Goddesses, 


57,—creed, 


54n 

$ribhashya, 3, 20 

Sridhara, 17n 

Srigona, 38n 

Srikantha, 4°, 5°, Sn’, 6°, 6n, 7°, 
85,.18*, 22°, 31, 

Srikanthanatha, 6 

Srikantha Patichamukha, 6, 18 

Srimitra, 26 

Srinatha, 22*, 30 

Srinarayana, 54 

Sringarana, 16 

Srigana, 38n 

Studies in the Tantras, 5, 120, 167 

Sulkis, 33n 

Suprabhedagama, 3n 

Supdjitaragi, 13, 19n 

Sarya, 54°, 54n, 55%. 56 

Satasarbhita, 23n 

Svayambhu Tantra, 3n 

Swachchhanda, 8;—Taitra 
16, 16n 

Syncretic image, 52 

Tamil, 2;—area, 31,32, 57 

Tantra, 6n, 12;—s. 23 

Tantradhikaranirnaya, 4n, 23, 
23n, 25n 

Tantraloka, 4n, 5*. 5n*, TA 


8n‘, 10, 18n, 227*, 27, 27n, 
28n, 29, 29n, 30* ;—comm. 5n 

Tantrasara, 6 

Tantric, 2;—literature, 25, 273 
--satbhita, 12;--texts, 12n; 
—works, 19, 30? 

Taporasi 10, 19n 

Tarkikas, 41? 

Tarkika Vaiseshikas, 40* 

Tatpurusha, 18 

Tatvasara, 6n 

Telgu region 31 

Terahi, 32 

Tirumalainadu, 32n 

Tirthakas, 15n 

Tirthega, 9n ;——s, 10 


. Trailokya Varmmadeva, 1n, 36, 


37 
Trailokyamalla, 49. 50n 
Trailokyamalladeva, 36n, 46, 49 
Trayipurusha, 54n 
Triad, 30 
Trik, 6, 30 
Trilochanagivacharya, 38 
Trinity, 51, 54* 
Trisira Bhairava, 27 
Tryambaka, 30 
Tucci, 22, 25n 
Udayaditya Varmman, 17n, 18 
Udayana, 13n, 39 
Udita, 9४, 
Udyotakara, 14 
Ugra, 17 
Ujjain, 2, 7 
Ulaka, 24 
Uma, 4, 45* 
Uma Mahe$vara, 45°, 52 
Umasahita Chandragekhara, 25 
Upaharas, 15 
Uttama Sikhara, 33n addenda 
Uttara, 12 
Uttara Kaulas, 137 
Uttara Sūtra, 12° 
Uttara Tantra, 12* 
Vachaspati Migra, 3 
Vaidyadeva, 1 
Vaimala 4n 
Vairochana, 39 
Vaigeshika, 25;-8, 13°, 147, 40१ 

42, 57;—author, 14;-doctrine, 


FE 


13n;-philosophers, 40; philo- 
sophy, 42*;-school, 24, 40, 42; 
system, 24, 39, 40;-work, 39 

Vaishnavas, 51 

Vaishnavism etc., 7n, 9n, 10, 12n 

Valkale$varamatha, 31 

Vallalasena, 1 

Valmiki-ragi, 10, 19n 

Vama, 4* 

Vamana, 3 

Vamadeva, 2*, 18, 36, 37, 47n*,48* 

Vamagambhu, 2, 35, 36, 37°, 40, 
47, 49, 50 

Vamagiva, 48* 

Vappulaka, 54 

Varahmihira, 15n 

Varanasi, 385, 39, 57 

Varddhamana, 39 

Varmanas, 34 

Varmman dynesty, 2, 34% 
—line, 34 

Varna, 2 

Vastugiva, 37, 48, 49°, 50 

.Vatsa, 24 

Vedas, 15°, 53 

Vedic, 2*, 56;—institution, 2;— 
saiva school, 2 

Vidagdha, 52n 

Vidyabhafja, 1n 

Vidyegvara, 6, 18% 

Vijayasena 1, 52 

Vijayasirha, 1n, 36 

Vijayasimhadeva, 36n 

Vikramaditya, 48? 

Vimalagambhu, 49 

Vimalagiva, 31, 373, 38, 46%, 48, 
495, 50%, 50n 

Vinayaka, 45, 56 


ix ) 


Vinayakapala Pratihara, 31 

Viramitrodaya, 23, 23n 

Vira Pandya, 20 

Vira 51708, 52 

Vishnu, 51*, 525, 534, 54°, 55%, 
55n, 56;—Panchayatana, 55 

Vigvarapasena, 54 

Vigvegvara, 3, 25, 50; —golaki 
matha, 32;-rasi, 25 

Vigvegvara Sambhu, 303, 32, 37 

Viéve$vara$iva, 31, 38, 44, 49 

Vivekarasi, 13, 19n 

Vows (Vratas), 15 

Vrata, 21, 22 

Vyomaragi, 19n 

Vyomagiva, 13n, 14, 28, 39°, 39n, 
41, 41n, 42, 45, 

Vyomavat?, 39 ;—tika, 39 

Warangala, 32 

Western India, 1 

Worship, 45, 

Yamunacharya, 3, 20, 22n 

Yantras, 44 

Yagah-karna, 1n, 36, 36, 37, 465, 
48°, 49%, 50° 

Yasastilaka, 20, 40, 417 

Yafatilaka and Indian Culture, 
20n, 28n, 4077, 41n 

Yatna, 14 

Yoga, 14, 15, 43 

Yogic practices, 15, 43 

Yogis, 43 

Yuvaraja II, 6 

Yuvarajadeva, 35, 3677, 46* 

Yuvarājadeva I, 35, 46%, 47 

Yuvarājadeva II, 37*, 46, 48% 
49*, 50 

Yuvarajadeva Keyüravarsha, 46 
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ADDITIONS & CORRECTIONS 


Incorrect 
Maharaajdhiraja 
स्वंब-- 


icchha 
कर्मकृतंफलमा aiig- 
Sext अवग्रह 
Prabandha— 
Maitrayani— 
hetrodox 
Prabandha— 
Prabandha— 
Some 
Chinise 
Prabandha— 


Prathiara 
Ganganagiva 


Correct 
Maharajadhi— 
स्ववं 
add after p. ‘2.’ 
ichchha 
कर्मकृतफलमाकांक्षन-झुमैकस्थो 
ऽशभोज्शितः 
Prabodha— 
Maitri— 
heterodox 
Probodha— 
Prabodha — 
Soma 
Chinese 
Prabodha — 
add at the end. “p. 135-136." 
add at the end. “Reva Ch. 38vv 2-3. 
add at the end. “ch, 32." 
add at the end. “Linga, ch. 7 v.33”, 
Pratihára 
* Gaganasiva 
add in fn 1. ‘Dr. D.C. Sircar 
seems to be right in identifying 
“uttamasikhara with a hill border- 
ing Bijolia in the Bhilwara Dis- 
trict of the Udaipür Division of 
Rajasthan, since a poem entitled 
Uttamasikhara-purana (of the nature 
of a «Sthala-mahatmya) by a Jaina 
poet named Siddhasüri is engraved 
on its surface.” 


Add in fn2. ‘The genealogy has 
been correctly stated by Prof. 
Mirashi in CII. IV; 


E 
35 
36 
37 
37 
38 
47 
49 
50 
53 
54 
56 


generalogy 
Huen— 
Karakareni 
identi ofty 
rajapuru 
Appendix A 


Somaas$mbhu 
s 
Ramerks 


Nilankarantha 
conography 


genealogy 
Hiuen — 
Karakaroni 
identify 
rajaguru 
Appendix 

add at the end. “pp. 1478." 
Somagumbhu 

is 

Remarks 


Nilakantha 
Iconography 


